
Can a Deed Writer Write a Deed for Three Divorces All at 
Once? 
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Question 

What do the noble scholars and jurists of Islamic law say about the 
following: We are deed writers. The parties who come to have the 
divorce statement written usually ask for a deed in which they 
declare all three divorced at once. Please provide us with Sharī’aĥ 
guidance regarding the permissibility of writing a deed for all three 
divorces to be given at once. Further, we do not know whether the 
wife is on her menstrual cycle. In this case, what is the ruling on 
preparing a divorce deed? 
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The divorce deeds that we commonly see nowadays either have two 
divorces written on them, three divorces, or more than three all at 
once. Similarly, they have Talaq Ba’in written on them without any 
reason, even though all these cases are impermissible and a sin. If 
the deed writer writes any of these i.e. Talaq Ba’in, or two, three, or 
more divorces at once, he will also be sinful because he is a Wakeel 
(representative) of Talaq, and the divorce will take place once he 
writes the deed. In this case, he is fully assisting them and is like the 
one who conducts a Nikah during the ‘Iddah period and becomes 
sinful because he is also assisting a sin. Similarly, when a Nikah is 
being conducted forcefully without the consent of the father and the 
girl, the Wakeel for Nikah, the witnesses, and all others who assist 
are declared sinful. 
In this situation, they should be told the Sharī’aĥ ruling and 
encouraged to give divorce according to the Sharī’aĥ method. They 
should also be told that giving a woman a divorce during her 
menstrual cycle is a sin, so that the husband gives divorce during 
‘Tuhr’ (days of purity between the menstrual cycles). It is also 
impermissible to give a divorce in the ‘Tuhr’ in which they had 
intercourse. Therefore, divorce should be given in the ‘Tuhr’ in 
which he didn’t have intercourse with his wife. 



However, if the husband didn’t tell the deed writer what state she is 
in, and in the case that she is in her ‘Tuhr’, he didn’t tell whether 
they have had intercourse or not, the deed writer will not be sinful 
because it isn’t necessary for him to inquire. For example, if one 
brings us food, we are not commanded to inquire without any 
reason whether it was attained through Halal means or Haram 
means. 
We are commanded to assume the best of the actions of Muslims. 
Therefore, we will hold a good assumption that he isn’t giving 
divorce during her menstrual cycle, and neither is he giving divorce 
during the ‘Tuhr’ in which they had intercourse. 
The details regarding divorce are: 
 Divorce is greatly disliked by Allah Almighty and His Messenger 
 but greatly beloved to Satan. For this reason, it is Makruh and صلى الله عليه وسلم

prohibited to give divorce without a valid need and valid Sharī’aĥ 
excuse. That is why Sharī’aĥ has provided us with guidelines that if 
such a situation comes that one has to give a divorce, one Raj’i 
divorce should be given on one ‘Tuhr’. No more than one divorce 
should be given. Similarly, Talaq Ba’in shouldn’t be given without a 
reason. Even if three divorces have to be given, one divorce should 
be given in each ‘Tuhr’. 
 The reason for this is quite clear: sometimes a temporary divorce is 
needed, but after some time, matters start to resolve. In this 
situation, if three divorces were given, there is no easy way to 
reconcile, and nothing is left besides regret (which has been 
commonly observed). If Talaq Ba’in was given, firstly, this would be 
giving this divorce unnecessarily, whereas permission to divorce is 
only granted when there is a need, and the need could be fulfilled 
with a Talaq Raj’i. Secondly, this dissolves the Nikah. To reconcile, a 
new Nikah must be conducted with a new Mehr and with the 
woman’s consent. 
 If two Raj’i divorces were given, the same reason is found here that 
the second divorce was given unnecessarily, whereas permission 
for divorce is only granted when there is a need which could have 
been fulfilled with one divorce. 



The benefit of giving one Raj’i divorce is that until the next ‘Tuhr’, 
there will be a long period in which both parties get the chance to 
reflect. If matters are resolved, they can reconcile by verbally doing 
Rujoo’ without needing a new Nikah. But, if they feel the need for 
another divorce in the next ‘Tuhr’, a second Raj’i divorce should be 
given. After this, they have another opportunity to reflect. If they 
feel a need for the third divorce in the next ‘Tuhr’, the third divorce 
can be given. This decision will not be an emotional one; rather, it 
will be well thought out, and there will be very little chance of 
making a mistake. 
It is best that a woman be given one Raj’i divorce. During the ‘iddah 
period, no other divorce should be given. If there is no chance of 
reconciliation until the end of the ‘iddah, the woman will exit the 
Nikah at the end of the ‘iddah. If they even want to reconcile later, 
they can reconcile by conducting a Nikah with mutual agreement 
and by specifying the Mehr amount. There will be no need for 
‘Halalah’, and the husband will have the authority of two more 
divorces. If they don’t want to reconcile, the woman is free and can 
marry someone else if she wants to. 
Juz’iyat (text excerpts) regarding the ruling of Divorce: 
It is stated in Sahih Muslim: 

ِفأدناهمِسراياه،ِيبعثِثمِالماء،ِعلىِعرشهِيضعِإبليسِإنِ’’ِوسلم:ِعليهِِاللِصلىِاللِرسولِقالِقال:ِجابرِعن

ِِيجيءِثمِقالِشيئا،ِصنعتِماِفيقول:ِوكذا،ِِكذاِفعلتِفيقول:ِأحدهمِيجيءِفتنة،ِأعظمهمِمنزلةِمنه

ِِقال:ِأراهِالأعمش:ِقالِِ"ِأنتِنعمِويقول:ِمنهِفيدنيهِقال:ِامرأته،ِوبينِبينهِفرقتِحتىِتركتهِماِفيقول:ِأحدهم

 «»فيلتزمه

Translation: It is narrated that Jabir ( عنهِتعالىِِاللهِرضي ) said: The 

Messenger of Allah صلى الله عليه وسلم stated, “Iblees sets his throne on the water 

and then sends his army. The closest one to Iblees is the one who 
causes the most fitnah (evil). One of them comes and says: I have 
done so and so. Satan says: You have done nothing! Another one 
comes and says: I didn’t leave a person alone until I separated him 
and his wife. Hearing this, Satan brings him closer to himself and 
says: How great you are!” Al-A’mash (a narrator) states that I think 



The Prophet ِصلى الله عليه وسلم said: Then Satan embraces him. (Sahih Al-Muslim, 

Hadith No. 2813, Vol. 4, p. 2167, Publ. Dar Ihya’ Al-Turas Al-‘Arabi, Beirut) 
 It is stated in Sunan Abi-Dawood: 

 «ِالطلاقِتعالىِاللِإلىِِالحلالِ»أبغضِقال:ِسلمِِوِعليهِاللِصلىِالنبيِعنِِعمر،ِابنِعن

Translation: It is narrated by Ibn ‘Umar ( عنهماِِتعالىِاللهِرضي ), from The 

Prophet ِصلى الله عليه وسلم that he said: The most disliked yet permissible act in 

the court of Allah is divorce. (Sunan Abi-Dawood, Hadith No. 2178, Vol. 2, p. 
255, Publ. Al-Maktabah Al-‘Asriyah, Beirut) 
It is stated in Radd Al-Muhtar: 

 مبغوضِوهوِالمكروهِيشملِِالمعنىِبهذاِالحلالِفإنِحلالا،ِكونهِينافيِلاِمبغوضاِكونه

(Radd Al-Muhtar Ma’a Al-Durr Al-Mukhtar, Book of Divorce, Vol. 3, p. 288, Publ. Dar Al-
Fikr, Beirut) 

It is stated in Fatawa Razawiyah: 

ے ےےب  عےےحاج ت  ۔ےوممن وعےن امکروہےی ےدےطلاقےیب لاعذ رشر  ہے
Translation: Divorcing without any need and any Sharī’aĥ valid 
reason is Makruh and prohibited. (Fatawa Razawiyah, Vol. 12, p. 332, Publ. 
Raza Foundation, Lahore) 
Juz’iyat (text excerpts) regarding assistance: 
Allah Almighty states in The Holy Qur’an: 

نوُْاَل اَ﴿وَ  او  لاِْثمََِْع ل ىَت ع   العُْدْو انِ﴾َوَ َا
Translation (Kanz-Ul-‘Irfan): And do not help each other in sin and 
transgression. (Part 6, Surah Al-Ma’idah, Verse No. 2) 
It is stated in Hashiyah Al-Shalbi ‘Ala Tabyeen Al-Haqa’iq: 

 أتقانيِاهـ.ِالخِ۔۔۔الغيرِِإعانةِوالوكالةِالشهادةِمنِِواحدةِكلِِلأنِالشهادةِكتابِعقيبِالوكالةِكتابِأورد

(Tabyeen Al-Haqa’iq Ma’a Hashiyah Al-Shalbi, Book of Representation, Vol. 4, pg. 254, 
Publ. Cairo) 

The Imam of Ahl-Us-Sunnah, Imam Ahmad Raza Khan عليهِتعالىِاللهِرحمة  

states: 

ےےعذ ےمےےت  کاحےی  وےےن 
کاح،ےت  کاحےن  ۔ےجرامےن ای ےدےغ امپ  ےےکاےن  ےےج سےےہے

 
سن ہےےب

ےےدات  ےمےےعذت  ڑھاےن کاحےی  ےےجرامےاگرےےاب ےپ  ڑھاےےکرےےح ان  ےے،اب ےپ  ےےسخ ت 
ب اےاورےف اسقے کاحےےای ن اےکاےاسےمگرےےے،ہےواےدلالےکاےکارےر  ےےن  ےےرےاگےےاورےا،ن ےگےن  ےمےےعذت  کاحےی  اب اےحلالےکوےےن  وےےح 

ودےت 
کاحےکاےاسےج  اےن  ب  ا ےوہےےاورےرہاےح 

ےےسےےاسلام ارح   ۔ان ےگہےوےےح 



Translation: It is Haram to give a proposal for Nikah during the 
‘iddah period, let alone conducting the Nikah. Whoever purposefully 
conducted the Nikah during the ‘iddah, if he did so considering it 
Haram, he is a severe Fasiq and a procurer. This will not harm his 
own Nikah. But if he did so considering Nikah during the ‘iddah 
permissible, his own Nikah will become void, and he will leave the 
folds of Islam. (Fatawa Razawiyah, Vol. 11, pg. 266, Publ. Raza Foundation, Lahore) 
He further states:  

ڑےی ےب ےےکیےیمگرکسے اًےیٹ کاحےکوج ب  اب اےلےےب لان  کاحے،ح  ن  لمےےپ ھرب الخ ب 
لمےےکرب اط 

ط  ےےپ  ےےکوعارلاجقےےاورمسلمان  ےےوےلن ےوکےےوےگواہےے۔۔۔۔کرب اہے
ےمغے ےےی   ن 

ی  آگاہےےےواق غہےےاسےلوگےح  ےےپ  ےےذکیب ےہےوکرر  ےےگےےںی ےکرےےاعای ت  لےکیےاسےست 
ےےےمنر

ےےاس خق اقےوےجرامےوےلمےط  ےمےےعذ ات  لاہےونےی  ےمی ن 
 ۔ےگے

Translation: Forcefully taking someone’s daughter without Nikah 
and then forcefully conducting her Nikah is oppression upon 
oppression, and causes hatred to a Muslim… The witnesses, 
representative, and helpers, all who are aware of this and helped 
Zaid will be equally involved in this oppression, Haram, and 
deserving of punishment. (Fatawa Razawiyah, Vol. 11, pg. 203-204, Publ. Raza 
Foundation, Lahore) 
Juz’iyat regarding Bid’ee and other categories of divorces: 
It is a sin to give more than one divorce at once. Thus, it is stated in 
Al-Durr Al-Mukhtar: 

 )فيهِوطئتِطهرِفيِواحدةِأوِفيه،ِرجعةِواحد۔)لاِطھرِیمرتين(فِأوِبمرةِثنتانِأوِِمتفرقةِثلاثِ)والبدعي

It is stated in Radd Al-Muhtar: 
 بحرِبعصيانهِلتصريحهمِِالمحرمةِهناِِبهاِوالمرادِالبدعةِإلىِوالبدعي(منسوبِ)قوله

(Radd Al-Muhtar Ma’a Al-Durr Al-Mukhtar, Book of Divorce, Chapter of the components 
of divorce, Vol. 4, pg. 423, Publ. Quetta) 

 Regarding a Ba’in divorce being a sin, it is stated in Radd Al-
Muhtar: 

 الروايةِظاهرِفيِدعيةبِالبائنةِفالواحدة

(Radd Al-Muhtar Ma’a Al-Durr Al-Mukhtar, Book of Divorce, Chapter of the components 
of divorce, Vol. 3, pg. 231, Publ. Beirut) 

 If the husband divorces his wife during her menstrual cycle, the 
husband will be sinful, but the divorce will take place. Thus, it is 
stated in Al-Hidayah: 



ِِالرجلِطلقِواذا
 
 الطلاقِوقعِضیِالحِۃحالِیفِِتہِامرا

Explaining this text, it is stated in Al-Binayah Sharh Al-Hidayah: 
ثمیِو

 
الفقھاءِباجماعِا  (Al-Binayah Fi Sharh Al-Hidayah, Vol. 5, pg. 17, Publ. Quetta) 

It is stated in Fatawa Razawiyah: 

ے ےن ےجےےحالت   ےمےےض  ےےجرامےن ای ےدےطلاقےی  ےےکہےےہے ےےجکم  ے  ل قَُِ﴿یالہ َھَُوَْف ط  ﴾َن   تِہِن   وےےگاےدےےمگرےََلعِِد  
ورےت  ےےض 

 
ےےاورےگیےہےوح اب ےگارےن   ۔گ ہ

Translation: Divorcing in a state of menstruation is Haram because 
of the command of Allah Almighty: Divorce them considering their 
waiting period (‘iddah). But if one does give the divorce, it will take 
place, and he will be sinful. (Fatawa Razawiyah, Vol. 12, pg. 332, Publ. Raza 
Foundation, Lahore) 
It is stated in Al-Hidayah regarding the types of divorce: 

ِلمِطهرِِفيِواحدةِتطليقةِامرأتهِالرجلِيطلقِأنِفالأحسنِبدعيِِوِأحسنِوِحسنِأوجهِثلاثةِعلىِالطلاق

ِفيِثاثلاِبهاِالمدخولِيطلقِأنِهوِوِِالسنةِطلاقِِهوِالحسنِوِِ""۔۔۔ِعدتهاِتنقضيِحتىِيتركهاِوِِفيهِيجامعها

ِِوِالطلاقِوقعِِذلكِِفعلِفإذاِواحدِطهرِِفيِثلاثاِأوِواحدةِبكلمةِِثلاثاِيطلقهاِأنِالبدعةِطلاقِوِ""۔۔۔ِِأطهارِثلاثة

  عاصياِكان

(Al-Hidayah, Vol. 1, pg. 221, Publ. Dar Ihya Al-Turas Al-‘Arabi) 

 The best assumption should be made about the Muslim’s actions. 
Thus, The Imam of Ahl-Us-Sunnah, Imam Ahmad Raza Khan ِاللهِرحمة

عليهِتعالى  states: 

ے اصےب کےج ت  ےےاسےح  َ ےمےےسر عمالےج سےےی 
اہےن اےکرب اےاسی  ےےےح  ےےہے

 
ن ہےکوئ وےےمظ 

ےق  ےےن 
 
ےےجظ عت 

ےےکاےوممات  ےےاب ےب اےن 
 
ےےح اب

ف ن 
ےی ےت  خف ےےسر

ےن ےوت  ےکیےق ات 
ےےیھےپ ے ےےےحاج ت  ےپ ہ ےےی  ےےحلےاصلےرواکہےےکوےےمسلمان  ےےےوطہےارت  ےپ ےےاورےکرےےعملےپ  ےوےمک  ملت 

اےخٹ  گہےےکوےےولغلےذب ےوسر ےےح  ےہانےےدے۔۔۔ےن 
ےمےےاس کےی  ےےےسر ےپ ہ ےہےےکہےےی   ہ

گہےےکیےےسر ےےح 
ف ن 
ےی ےت  ےےوسوالےسر ےب  ےےےپ ہ ےےہے ےےاسےج ت  ےےپ 

 
ےےف اب ذہےےکوئ ی ت  ب اےمب  ےےےاورےسمج ھے۔۔۔ےہےو ےےیاسےےیپ ھےےن  ت 

ےےوق 
ےےب ک ےےہے ےمےےوورعےاطن ےاحی ےےاسےج ت  لافےکاےوآکذےامراہےمےےیکسےےی  ےےح  مےن  ےےلار 

 
عےےکہےےآب ےےشر ےمےےمطہے ےےی  خصےےےکیےمصلخت 

ےسےلن ےت 
الہےےکاےمف سذہے ےےمق ذمےار  ےےپ  لاًےےہے ےےمنر ےےےمسلمان 

 
ےےب ےےکیےدعوت  خف ےےےکیےوطغامےمالےکےےاسےن 

ےن ےت  ےےق ات  ےےےکررہے ےہ ےےا،ب ےلاےسےکہےانےی 
ےےحلالےےا،ن ےکےذان ےی ےےوی کرےن ےکے ےےجرام،ےاب ےےہے

 
ےےکوئ ج است 
وےےت 

ےمےےاسےت  ےےےی  ہ
ےپ  ےےےملیےی  ےےسرکی ےب ےےکہےےہے ب ےےن  ےب ا ےوےی  ےدےجشرت  ےی  ےےےوالیےن  ےہ ےےاورےی  ےےمسلمان 

ے ےےپ 
 
خف ےےیسےت ےاےکرکےےب ذگمائ

ےن ےت  ےمےےق ات  ےےےن ای ےدےذ اب ےاےاسُےی  صوصاےًےہے
ضےےوہےےاگرےےج 

خ  عاًےسر مےےشر
 
مےمعط ےےسےی ح ےہےو،ےومخب  ےی ےدےعالم  ذےسج اّےاب ےےں  ےاب ےےمرسر



ےےمان ےےاب ےےب ات  ےےاب ےےاسن اد 
ےےید  ےےع ت  ومےشدارےمسلمان 

وےےق 
ےےاسےت 

 
ےےاورےب اےب  وےےکب ےاےان ےکےح 

ےےت 
 
ےےدوشےےب ذگمائ ب ےےموجسر ےب ا ےےی 

ےسرےی ےب 
ےےکاےپ  رگون ک  ۔ےےپ   ادت 

 Translation: Until there is any strong reason to assume the 
impermissibility of the thing that he wants to use, there is no need 
for investigation. It is permissible for a Muslim to act according to 
the initial ruling, i.e., permissibility and purity, and not give any 
room for doubt… However, interrogation and investigation are 
undoubtedly preferred when there is doubt, given that he assumes 
that this (investigation) will bring some benefit… That too is only 
until this caution will not go against any important and emphasized 

matter, because removing harm [مف سذہے] is preferred over attaining a 

benefit [ے  in Sharī’aĥ. For example, if a Muslim arranged a feast [مصلخت 

and one begins to research about his wealth and the food, where he 
got it from, how it was obtained, is it Haram or Halal, did any 
impurity get mixed into it? These are undoubtedly things that will 
cause hatred and also be a cause for assuming bad about a Muslim, 
and doing such investigations will hurt him. Especially if that 
person is respectable and honorable according to Sharī’aĥ, such as a 
scholar, a true spiritual guide, parents, teacher, or any respectable 
Muslim, the leader of a tribe, etc., it is even worse. Firstly, because of 
having a bad assumption, secondly, because it causes hatred, and 
thirdly, because of disrespecting honorable people. (Fatawa Razawiyah, 
Vol. 4, pg. 514,526, Publ. Raza Foundation, Lahore) 
The following is a summary of a question that was asked in Fatawa 
Razawiyah: 

مارے ےےآرہاےح لاےق ہےت ےطرےکب ےاےسےاح ذادےوےآب اءےہے ےےمسج ذکےےکہےےہے ےی ےق  مےےکج ھےت  ےر  ےےی   ےمےےج سےکہےےہے ےمسج ذمےے،ی  ےےی 
 
غلقےےکےےب ائ

ےمن 
ے ذمت  ےی ےب ےےح  ےےسر

 
ادمےےےوالےےکرب ےح  ےےی   ےےیکارےکاسرت 

 
ےےےکرب ےہ ےےحاصلےذاوارن ےی ےےج وےےاورےی 

 
ےےہےوئ ےمےےاسےے،ہے ےےسےی  ےےرکےکےےاداےج راح 

ےےہےن ےت ف ے ن  ی  ےی لےےرکھےب اسےا ےےےن  ےہ ےے،ی  ےےات  ےےےمغلومےن  ےپ ہ ےےکہےےی  مےےےن 
ےر  مارےی   ےےح ذاداےوےآب اءےےہے

 
ےےیرکھےےکرےےوق فےےب ادمےے)اورےہے ےح  ےاسےی  

ےےےمصرفےکےےوق فے ےہ مےب ےے(ی 
ےار  ےےےی   ہ

واپ 
ھےےملکےکیےےیت 

ےونے،یپ  ےےاپ ہ
 
ادمےےب ےح  ےےکیےےکامےکےےی   ےےطورےکےےےاج رت  مےےپ  ےر  ےےذاوارن ےی ےےکیےی   ےےان 



ےلےےکے رےن  ےےیرکھےےکرےےمق  وےےہے
ےےان ےکےت  مےےات  ےہے ےےی 

ی  ےےارن ےاح  ےےےہےمےےکہےےہے ےکہ مےےےکہےےی 
ےر  مارےےی   ےےےملکےیہےےےاح ذادکیےوےآب اءےہے ےمےےاسےاورےہے ےی 

ےےےج وےےہےمے اہ ےح  ادمےےاورےںی ےرےکےےی  ےح  ےےکوےےی   ےےکیےان  ذمت  ےےکیےح  مےےاج رت 
ےےکیےرق  ےمےےصورت   ؟ےںی ےکردےاداےی 

 Translation: There is a practice that has been ongoing from our 
forefathers. There is a land near the Masjid, and the workers who 
take care of the matters related to the water in the Masjid are the 
farmers of that land. They pay the ‘Khiraj’ from the produce and 
keep the remaining produce themselves. But it is unknown whether 
our forefathers made this land Waqf (and the workers are the 
recipients of the Waqf) or if the land was owned by our forefathers 
and the produce of this land was decided as the wage of the 
workers. So, is it permissible for us to say that the land is owned by 
our forefathers and we can do whatever we want with it? 
Furthermore, should we pay the workers their wages in the form of 
money? 
Mentioning the different situations, A’la Hazrat عليهِتعالىِاللهِرحمة  stated: 

ے ےن ےملکےےکیےیکسےےج ت  ےےت  ےےےبرای ت  ےپ ہ غلقےےی 
ےےمسج ذہےوب امغلومےاورمن  واسےہے

وق فےےت  ےےیہےےےمسج ذپ 
 
ھاح اب ےےےاورےگا،ےسمج  ےن اےن  ادمےےکہےےکہ ےح  ےی  

ےےیذاوارملٹ ےن ےکوج وی ے ےےہے ےےن  ےےکیےان  ےےکےےےاج رت  ہے وےےطورپ 
ےت  ےےن  ےےےدرست  ےپ ہ ےےطرحےےاسےوب کہےن ےکےےی  ےولےاج رت  ےےمخ ہ ےےکہےےہے ےےن 

 
ٹ ےےح اب
ےیکی 

ےن ےی ے ےلےےکےےےذاواران  ےےن  روےب لکہےےےت چ  ظےع 
ےےےج  اےہےوےےکہےےہے ےےسکن  ےاےہے ےلےےےکےےن  ےن ےی ےےن  ت چ  ےےیہےےےذاوار ےےےیذاوارہےوہےےن ےی ےےکہےےن  ےن ےلےےہےوےےاب ےے،ن  ےےوہےےک 

ے ےمےےج راح  ےےح لیےےیہےےےی 
 
مےےج ن کہےے،ح اب ےہے ونےی 

ےےیجٹ ےکوےےکامونےکےےمسلمات  مجمولےیدرسٹ ےےالامکان  ےےپ  ےذ اےکرب اواج ت  ےےپ ے،لہ اردےےیہ ےگےےںی ےق 
ادمےےکہے ےح  لےن ےج وی ےےی   ےی ذاوار ےےےن  ےہ ےے،ی  ےےن  ےےےت طوراج رت  ےپ ہ لےےکےےمصرفےکےےوق فےےب لکہےےی  ےی طورپ  ےےےن  ےہ ےت ےےی 

ےےےیہےےےق فےواےیعٹ 
 
مےےب ےر  ےاسےی  

وق فے ےےیہےےےکیےطورپ  ادمےےکہےےہے ےح  ےےکیےاسےی   ےےں،ی ےکرےےکاسرت  ےےںی ےمسج ذکودےےج راح  ت چ  عمالےوہےےاورج و
وداسی 

ےےت سے،ںی ےکرےےج  ےاسےج ت 
ےےکاوق فےےاسےطرح برای ت  ےےکرب ا وات 

ےےاسےہےوگات 
 
ےےےلب ےی ن ذےکوکوئ ےپ ہ اکہےےےی  ےمےےوق فےےکرسکن  ی ےےیکاکسےےےلیب ےی ن ذےی  ےےن ےکواح  ےارپ ہ  ۔ی 

Translation: When no one’s ownership is established and it is 
known that the land is related to the Masjid, it will be assumed that 
it is Waqf for the Masjid. And it is incorrect to say that the produce 
which the workers get is their wage because this wage is 
unspecified, and it is unknown how much produce will be left for 
them. Rather, it is possible that no produce may be left for them at 
all, or if there is any, all of it may be given in ‘Khiraj’. However, it is 
Wajib for us to assume the best of the actions of Muslims. Therefore, 



we will declare that the produce that the workers take isn’t a wage, 
but they get it because of being the ‘Masraf’ (recipients) of Waqf. 
This means that the Waqif (the one who gave the land in Waqf) gave 
this land in such a way that the workers will farm the land, pay the 
‘Khiraj’ to the Masjid, and they will take the remaining for 
themselves. So, when it is proven that they have done Waqf of it in 
this way, it cannot be changed because no one has the right to 
change a Waqf. 
The text of the Imam of Ahl-Us-Sunnah الرحمةِعليه  is stated below: 

ےےملکےکیےےیکسےےج ن کہےےاور ےےےبرای ت  ےپ ہ ےے،ی 
ےےن  ےےسن اےملکےیدعوےےات 

 
غلقےےوراےےح اب

ظغاًےہےوب اےمسج ذےمن 
ےےکےےیاسےےکہےےمغلومےق  ادمان  ےےح  ےےکےےےآت 

صرف
ےمےےت  ٹ ےےی  ےےیرہے ےےکےےمسج ذےوہےےاورےہے ےےکاےاسےلن  ےےاداےج راح 

 
ےےےکرب ےہ وےےی 

ےےمسج ذےت  ھےےیہےےےوق فےےپ  مج 
س

ےےےی
 
ےاورےےگیےح اب ےےکہےےق ہےت ےطرےےن 

ے ےےےاج رت  ےمےےےآت  ےےےی  ےےےیےدےےےکوےےان 
 
ائ ےےےح  ےےےکہےےہے ےےےاوےےےںےی ےدےےےج راح 

 
ےمےےےیمر دورےےےیےای ٹ ےےےمجاصلےےےرب اق ےلےےےی  ےےجرامےےےی  ےےےکہےےےہے ےولہےاج رت  رےےب لکہےےےمخ ہ ےےع 

ظے
ےمےےےوج  ےےی  ونےےےاورےےےہے

ےےےیےجٹ ےےکامےےےکاےےےمسلمات  ےےےصلاحےالامکان  ،ےےےکرب اےےمجمولےےےپ  ےےرمامقامِیِغِِیِفِِۃِقاطبِِِہِینصواعلِِکماِےےواج ت  ےےکہےےےسای ے)ح 
ےےےعلماء

 
ےےےمن غذدےےب ےےےمق امات  ےےےکیےےاسےےےپ  (ےکیےےضاجت  وےےے۔ت 

ےےےت  ےےےونت ےےےمپ ےف ذےےےت غاملےےےن 
 
ھاح اب ےےیےہےےےےواق فےےکہےےےگاےےسمج 

 
مےےےب ےر  طےےےیےاسےےےی   ےےےشر ےےپ 

ےےےکہےےےکیےےےوق ف ادمان  ےےےح  ےےےکیےےےاسےےےمسج ذےےآت  ب ےےےمجاصلےےےاورےےےںی ےکرےےےکاسرت  ےکھا ےےےاورےےی  وےےںےی ےدےےےکوےےےمسج ذےےج راح 
ےت طرےاسےت  ےےکےےےیکسےےلب ےی ن ذےکیےق 

ی ے ےمےےارن ےاح  ےےےی  ہ
ےپ   ۔ی 

Translation: Since no one’s ownership is established, people who 
claim to have ownership shouldn’t be heard. It is also clearly known 
that it (the land) is related to the Masjid because the land is under 
the supervision of the workers who are appointed for matters 
related to the water (of the Masjid), and they pay the ‘Khiraj’ (for 
the land) to the Masjid. Therefore, it will be considered a Waqf for 
the Masjid. The practice of them giving the ‘Khiraj’ and then taking 
the remaining (produce) as their wage for the water works is 
Haram because the wage is unspecified, and there is even fear (that 
no produce will remain). Also, it is Wajib to assume the best from 
the actions of Muslims, as the scholars have explicitly mentioned in 
various places. Therefore, this practice will be considered such that 
the Waqif himself gave the land in Waqf with the condition that the 
workers of the Masjid will farm the land, take the produce, and give 
the ‘Khiraj’ to the Masjid. So, no one has the right to make changes. 



(Fatawa Razawiyah, Vol. 16, pg. 476, Publ. Raza Foundation, Lahore) 
الل ِ ِِوَّ م 

َّ
عْل
َّ
ِِا

َّ 
ل جَّ وَّ

ز َّ ِِعَّ ہِوَّ
 
وْل س  مِرَّ
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عْل
َّ
ِِا

َّ 
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ال عَّ
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َّ
ل ِِِہِِیِْعَّ

 
ا ِوَّ مِِلہِ 

َّ 
ل سَّ  وَّ

(Allah Almighty knows best and His Messenger ى
َّ 
ل يْهِِِالله ِِصَّ

َّ
ل ِِعَّ ِِوَّ

 
ِا ِِلهِ 

مِوَّ
َّ 
ل سَّ  

knows best.) 
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