
What is the Ruling if an Imam says the Takbeer After He Has 
Already Begun Transitioning to Ruku’ or Sujood? 

Darulifta Ahlesunnat (Dawateislami) 

Question 
What do the noble scholars and jurists of Islamic law say about the following: Some 
imams say the Takbeer-e-Intiqal (the takbeer for transition) after bending halfway 
into ruku’ or sujood, and some say it after reaching the position of ruku’ or sujood. 
They justify this by saying that “doing so will prevent the muqtadis from preceding 
the imam in going to the next rukn (position). But if we say the takbeer while 
transitioning, then the muqtadis are often seen going into the next rukn before us.” 

Is this reasoning of the imam correct? If not, can we go to the next rukn if the 
actions of the imam are visible to us, such as if we are standing in the first row and 
we can see the imam going to and standing from ruku’ and sujood? Or is it 
necessary to move to the next rukn only after the imam has said the takbeer? Please 
provide guidance. 
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For the Imam as well, the Sunnah method of saying the Takbeer-e-Intiqal is that he 
begins saying the Takbeer-e-Intiqal as soon as he begins transitioning to the next 
rukn, and completes the takbeer as soon as he finishes transitioning. In other words, 
the beginning and ending of the transition and the Takbeer-e-Intiqal should occur 
simultaneously. Contrary to this, if the imam begins the takbeer after bending down 
halfway or only after completely reaching the next rukn, it is against the Sunnah, 
even if this is done out of fear that the muqtadi may precede the imam. This is 
because if a muqtadi precedes the imam, the muqtadi is responsible for this, and 
the blame will not fall on the imam. 
However, if the imam acts contrary to the Sunnah and delays the utterance of the 
takbeer, the muqtadi should move to the next rukn while reciting the takbeer in 
accordance with the Sunnah by observing the imam and following him, even if the 
imam has not yet started reciting the takbeer. 
The details and evidence are provided below in order: 
The Sunnah of saying the Takbeer-e-Intiqal is that one should begin the takbeer as 
soon as they begin transitioning to the next rukn and complete the takbeer once 
they complete the transition. It is stated in al-Hindiyah: 

 طی ره عند أول الخرور والفراغ عند الاستواء للركوع کذا في المحابتداء تكبي فيكون

(Al-Fatawa al-Hindiyah, Vol. 1, p. 74, Publ. Dar al-Fikr, Beirut) 

It is stated in Hashiyah al-Tahtawi: 
 خالف ترك السنة إن و

(Hashiyah al-Tahtawi ‘ala Maraq al-Falah, p. 351, Publ. Dar al-Kutub al-‘Ilmiyah, Beirut) 

It is also Sunnah for the Imam to say the Takbeer-e-Intiqal in the same manner that 
was mentioned. Thus, Shaykh-ul-Islam, Imam Ahmad Raza Khan  تعالى عليه اللہرحمة  writes: 
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 اللہ عنھم۔   یوسلم اصحابہ رض ہی عل یتعال

Translation: When going for sajdah or standing from the sajdah, the imam should 
begin saying  اكبراللہ , and he should complete it once he completes his transition. For 

the imam to take the muqtadis into consideration is contrary to the purpose of 
sharī’aĥ, as it is stated in a hadith: “an imam is appointed so that he can be 
followed.” Now, for the concern that if the imam doesn’t do this, the muqtadis will 
precede him in sajdah. (The answer to this is that) The muqtadis are responsible for 
this consideration. If it takes the imam longer to reach into sajdah, they should wait 
and start transitioning to sajdah at such a time that they will reach the sajdah with 
the imam. The Prophet صلى الله عليه وسلم instructed his companions to do this. (Fatawa Razawiyah, 

Vol. 6, p. 591-592, Publ. Raza Foundation, Lahore) 
For a muqtadi to begin transitioning to the next rukn, he must know that the imam 
transitioned to that rukn. There are multiple methods through which one can get to 
know this. Just like hearing the takbeer is one method, another method is by 
observing the actions of the imam. And it is clear that knowledge is necessary for 
action. Therefore, just like a muqtadi can transition from one rukn to the next by 
listening to the takbeer, he can also transition by observing the imam. It is stated in 
al-Durr al-Mukhtar, Radd al-Muhtar, Maraq al-Falah, and its explanation, Hashiyah al-
Tahtawi (the words are of al-Tahtawi):  

 )العلم بانتقالات الإمام لسماع أو رؤية( من الإمام أو المقتدي ومثله الرؤية

(Hashiyah al-Tahtawi ‘ala Maraq al-Falah, p. 293, Publ. Dar al-Kutub al-‘Ilmiyah, Beirut) 

It is stated in Fatawa Nooriyah: 
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Translation: Our scholars have not mentioned that the salah will only be valid if the 
muqtadi offers his salah by listening directly to the imam or the mukabbir; 
otherwise, it will not be valid. Instead, they mentioned that knowing the transitions 
of the imam is a condition for iqtida’ (following)… ‘Hearing ‘and ‘seeing’ are 
mentioned only because they are the most common. Otherwise, if they attain 
knowledge in any other way, it is sufficient. For example, a blind and deaf person 
can do iqtida’ (follow the imam) with the knowledge attained by feeling the 
movements of the other muqtadis. (Fatawa Nooriyah, Vol. 1, p. 400, Publ. Shu’bah Tasneef 
wa Ta’leef Dar al-‘Uloom Hanafiyah Nooriyah, Basirpur) 
Since it is sufficient for the muqtadi to observe the imam to transition, it is baseless 
to declare it necessary for one to wait for the Takbeer-e-Intiqal of the imam. 



However, there is another point of discussion here: It is Sunnah to follow the imam in 

the Sunnahs, as stated in Bahar-e-Sharī’at:   م ست ۔  ی  بے  متےای عبے ست بے ہے  Translation: Obeying 

(the imam) in Sunnahs is a Sunnah. (Vol. 1, pt. 3, p. 520) Therefore, it should also be 
Sunnah for the muqtadi to follow the imam in his takbeer and begin transitioning while 
reciting the takbeer only after the imam has recited the takbeer, and if he (the 
muqtadi) begins transitioning before this, then he will no longer be obeying the imam. 
The answer to this is that it is Sunnah to follow the imam in the Sunnah acts only 
when the imam is offering it completely in accordance with the Sunnah method. 
However, if the imam does anything contrary to the Sunnah, either by completely 
abandoning the Sunnah or by delaying it from its prescribed time, the muqtadi should 
still perform it in the proper time and method, given that it doesn’t interrupt the wajib 
obedience. This is because if the imam does anything contrary to the Sunnah, he will 
either completely abandon it or delay it from its prescribed place. In such a case, the 
muqtadi will not be required to obey the imam in the Sunnah; instead, he will be 
independent. This means that the muqtadi is not dependent on the imam in offering 
the Sunnah, which would mean that if the imam offers it, the muqtadi will offer it, and 
if the imam abandons it, the muqtadi will abandon it. 
This was the detail about carrying out or abandoning the Sunnah itself. But similarly, 
the muqtadi will not obey the imam if he delays the Sunnah from its prescribed time. 
This means that if the imam delays a Sunnah from its prescribed time, the muqtadi 
will not delay it. Instead, he will offer it at the prescribed time. In this case, though the 
muqtadi is preceding the imam in offering a Sunnah (while the imam will offer it 
afterwards), this is not against sharī’aĥ; in fact, this is desired by sharī’aĥ and 
preferred. 
It is stated in Fatawa Razawiyah: 
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 الاسفار۔۔۔  رھامنیوالبحر وغ زوالفتحیوالوج ۃوالخزان ۃوالخلاص یۃالخان یکما ف  حیالصح

جعلك نفسك  ركیمتابعتك غ یالا بالتبع ذلك لان معن ۃالمتابع  یالملك العلام ان السنن لاحظ لہا ف یما علمن یالمقام عل قیاقول: وتحق

ولا   ہیوقتہ فلا تتقدم عل یترکت والآخرف   انہ ان فعلہ فعلت وان ترکہ یبمعن ئی ش انینفس ات یاحدھما ف نیئ ی انما تتصور بش یۃتابعالہ والتبع 

بعد فما انت تابع لہ بل انت   ہی ف  اخذیوان لم  ہی وتبادر ال فعلیبتقدمہ بل تفعلہ وان لم   دایفعلہ ولا متق یفعلك متوقفا عل کنیوان لم  ہی ال قہتسب

 ولامتابع وھذا ظاہر جدا۔  رتابعیمستقل بنفسك غ

لازم ذلك جواز  ،ومنۃنصوص الائم ہیبھا ان ترکھا کما اسمعناك عل یاتیالامام بل  انیبات دی متق ریالماموم بالسنن غ انیقد علمت ان ات اذ و

  ریصامتا غ یالفعل کما اذا رکع فصوب راسہ وطبق اکفہ اوضم اصابعہ او بق یالامام بعد الترك ال رجعیلجواز ان  ہیمع الندب ال  ہیالتقدم عل 

  ہیملوم بل ال ریغ ہیواخذ وخرج وسبح فقد تقدم فعل الماموم وھو ف یکل ذلك بطلب الشرع ثم عاد الامام فسو والماموم قد فعل مسبح

 مندوب وھومنہ معتمد محسوب۔ 

 یعل اہیا مہیتحک  تناولہیداخل تحت حکم الامام ولم  ریغ  ھایالسنن والمستحبات بل الماموم مستبد ف یف  ۃثبت ان لا مدخل للمتابع فقد

موضوع الاقتداء   یاذ ھ یۃالا الواجبات الفعل ۃقیوالاستبداد دونہ وماھوحق ہی عن التقدم عل ہیھو محجور ف مایبصلاتہ ف  یصلیذاتہ،والتزامہ ان 

  یسری۔۔۔ومنھا  ۃلاصا
 
ترك   یف ۃذلك للمتابع  سی فل یواجب فعل   یالامام ف  ۃمن فعلھا مخالف لزمی  ۃکوجوب ترك سن یوان سر  رھایغ یال



الرکوع ولارکوع لہ قبل رکوعہ فعن   یالا ف فعلھا ی بسنن الرکوع قبل رکوع الامام فانہ لا یاتیالواجب المذکور کعدم جوازان  یبل ف ۃالسن

 الا بالتبع۔  ۃقولنا لا حظ لھا من المتابع یالسنن کما علمت وھذا معن یۃفعل یرکوعہ لا عل یعل مھایھذا امتنع تقد

Translation: The imam will not be followed in abandoning a Sunnah; rather, this is a 
cause of ‘Isa’ah and Karahah. If the imam omits it, the muqtadi should still perform 
it, given that it does not cause him to miss any act in which following the imam is 
wajib. Therefore, the scholars state that if the imam omits raising his hands for 
takbeer-e-tahreemah, omits the tasbeeh of ruku’ and sujood, abandons the Takbeer-
e-Intiqal, or neglects the zikr of qomah, even then the muqtadi should not omit 
these… However, if the imam recites the tasbeeh of ruku’ and sujood only once and 
then raises his head, the muqtadi has no choice but to abandon the Sunnah of 
reciting three times; otherwise, it will interrupt his obedience in qomah and jalsah. 
This is Sahih as mentioned in al-Khaniyah, al-Khulasah, al-Khizanah, al-Wajeez, al-
Fath, al-Bahr, and other works of Fiqh. 
I say: With the knowledge granted to me by The All-Knowing Sovereign (Allah), the 
conclusion in this topic is that there is no aspect of obedience (Ittiba’) in Sunnahs, 
except through subsidiary obedience (tab’iyat). This is because following another 
person means that you are rendering yourself obedient to him, and obedience can 
only occur in two ways. First, by following them in the action itself, such that if they 
do it, you do it, and if they omit it, you omit it. Secondly, by following them in the time 
of doing the action, such that you do not do the action before the one you are 
following. However, if your performance of the action does not depend on them 
performing it, nor is it restricted that they must do the action first, rather, you will 
perform it even if they do not, and you will begin it even if they haven’t, in this case, 
you are not following them; instead, you are independent in this. This is self-evident. 
Now that you have understood that the muqtadi’s performance of the Sunnahs is 
not dependent on the imam performing it (and the muqtadi will perform it even if the 
imam does not, as we have shown you the explicit text of the scholars), this 
demands that it be permissible, and even Mustahab, for the muqtadi to perform the 
Sunnah before the imam. This is because it is possible that the imam first omits the 
Sunnah, then performs it later. For example, the imam lowered his head in ruku’ 
(below the level of his back), closed his fist, joined his fingers, and remained silent 
without reciting the tasbeeh, while the muqtadis did all of these actions, as they 
were prescribed by sharī’aĥ. Then later, the imam aligned his head with his back, 
grabbed his knees with his palm, spread his fingers, and recited the tasbeeh. In this 
case, though the muqtadi performed the actions before the imam, he is not 
blameworthy; rather, doing so is Mustahab and rewardable. 
Therefore, it is proven that the element of following is not found in Sunnah and 
Mustahab acts; the muqtadi is independent in them and not under the leadership of 
the imam. The muqtadi declaring the imam his leader does not extend to the 
Sunnah and Mustahab acts. Rather, the muqtadi's commitment to offering the 
imam’s salah only applies where he cannot precede the imam nor act independently; 
in reality, this only happens in the wajib acts because this is the essence of iqtida’ 
(following the imam)… However, the obligation of obedience extends from the 
wajibat into Sunnah acts, (such as those acts) the performance of which will lead to 
opposition in a ‘wajib fe’li’. Yet, this opposition is not because of following the imam 



in abandoning a Sunnah; instead, it is because of following him in performing the 
prescribed wajib. For example, it is impermissible (for the muqtadi) to offer the 
Sunnahs of the ruku’ before the imam goes into ruku’, because the muqtadi can only 
perform the Sunnahs of ruku’ in the ruku’. But when the imam has not yet performed 
the ruku’, the muqtadi’s ruku’ is invalid; thus, it is prohibited for the muqtadi to 
perform ruku’ before the imam's ruku’. And as you have understood, this prohibition 
is not due to preceding the imam in performing a Sunnah.  
This is exactly what is meant when we say that “the element of following is not 
found in Sunnahs, except through subsidiary obedience (tab’iyat).” (Fatawa Razawiyah, 
Vol. 6, p. 408-415, Publ. Raza Foundation, Lahore) 
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