Ruling on Receiving Treatment in a Non-Muslim Hospital
Darulifta Ahlesunnat (Dawateislami)

Question

What do the noble scholars and jurists of Islamic law say about the following: | am a
Muslim who is living abroad. Here, there is a Christian hospital which provides free
treatment, and treatment at other hospitals is expensive. Is it permissible for me to
get treatment in the Christian hospital? Please provide guidance.

Answer
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In the inquired situation, it is permissible for you to receive treatment for free in a
non-Muslim hospital given the following conditions: if the non-Muslim hospital has
stipulated conditions for providing free treatment and you honestly and genuinely
meet those conditions without any deception, furthermore, getting treatment from is
not a cause of humiliation for Islam or Muslims, neither there is any fear of any
worldly or religious harm, nor any impermissible or haram substance is used for
treatment. However, if the stated conditions are not fulfilled, then it is not
permissible.
Moreover, because the hospital is run by non-Muslims, it is likely that the treatments
are carried out by non-Muslim doctors. Regarding this, the sharTruling is that
receiving external treatment from non-Muslims doctors, where there is no possibility
of medical betrayal and evil intent, is permissible. As for internal treatments (such
as surgery or any sort of internal treatment) where there is a possibility of medical
betrayal and evil intent, this is also permissible given that it isn't a time of turmoil or
religious bias, and even in normal circumstances, there is a dominant presumption
that the non-Muslim doctor will not do any form of betrayal in the treatment, and the
Muslim patient themself is also at satisfied at heart regarding this treatment.
Nowadays, doctors generally observe medical integrity because they fear for the
reputation of their institution and themselves as well as facing legal consequences.
However, caution lies in receiving treatment from Muslim doctors so that the heart
remains satisfied in every aspect.
It is stated in Tafsir Ruh al-Ma‘ant:
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Translation: It is not appropriate to take help from non-Muslims in religious matters,
such as war against non-Muslims and fighting rebels. This is the opinion of some

scholars. But others have mentioned this with some details. As for taking their help

in worldly matters, it is apparent that there is no issue in this. (Tafsir Riih al-Ma‘ani, Vol. 08,
p. 281, Publ. Dar al-Kutub al-limiyah, Beirut)

If there is no fear of harm from a non-Muslim, it is permissible for a Muslim to
receive help from them when needed. Thus, Ala Hazrat Imam Ahmad Raza Khan
shs Jlsanlies, stated in Fatawa Razawiyabh:
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Translation: The matter of seeking help from non-Muslims which our scholars and
Imam ShafiT have permitted is: When needed, taking such help from suppressed and
powerless non-Muslims in which they are not made a confidential nor given an
inside role, nor they are given dominance over Muslims.
The great Imam, Abu Zakariyah Nawawi1 ShafiT states in Sharh Sahih Muslim: The
saying of the Noble Rasil &, “Return, for we will never take help from polytheist”
and the other hadith that the Noble Prophet # sought help from Safwan Bin
‘Umayyah before he accepted Islam. A group of scholars adopted the Mutlaq
(general) ruling of the first hadith. Imam ShafiT and others stated that if the non-
Muslim is a well-wisher for Muslims and there is a need of seeking help from him, he
can be sought help from, otherwise, it is Makruh. Imam ShafiT applied both ahadith
to both circumstances.
(After mentioning this, A1a Hazrat =.~ Jl-\= states regarding the above-mentioned

text) The condition of ‘necessity’ is clearly mentioned, but the first condition (taking
help from a suppressed and powerless non-Muslims) was indicated by the fact that
if the non-Muslim hold a good opinion about Muslims, then seeking help form him is
permissible. Hazmi1 has mentioned this condition as follows: Along with necessity,
the second condition is that they must be trusted, such that there no longer remains
a fear of mischief from them. If any one of these two conditions are not met, it will

not be permissible for the Muslim leader to seek their assistance. (Fatawa Razawiyah,
Vol. 14, p. 514-515, Publ. Raza Foundation, Lahore)

Regarding receiving treatment from non-Muslims, it is stated in al-Bahr al-Ra’iq:
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Translation: It is permissible for an ill to receive treatment from non-Muslims, given

that it does not cause nullification of acts of worship. (Al-Bahr al-R&'ig, Vol. 02, p. 34, Publ.
Dar al-Kutub al-limiyah, Beirut)

Ala Hazrat Imam Ahmad Raza Khan .= Jlsalzs, states in Fatawa Razawiyah:
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Translation: As for receiving treatment from non-Muslim doctors, external and
apparent treatments in which they cannot carry out any evil is totally unrelated to
“as they will not lessen their evil against you” and is similar to matters of buying and
selling, leasing and hiring. However, internal treatment, where there is a possibility of
deception, relying on them in such a way that one considers them to be sympathetic
in their difficulty, considers them to be their friends and supporters, sincere well-
wishers, and someone who is lending a helping hand in his time of helplessness is
indeed opposing the verse. But, if one has such beliefs despite knowing about this
verse, he is not only an enemy of himself, but he is an enemy of himself, his Iman,
and the Quran. And if they (the non-Muslims) get to know about this, then it is not
farfetched that they wholeheartedly become his well-wishers because they are
enemies of Muslims, whereas this person is no longer a Muslim for “he is one of
them.” This was their heartfelt wish. Allah Almighty states: “They desire that if only
you disbelieve just as they have disbelieved, then you become one and the same.”
We seek Allah’s refuge. But all praise is due to Allah that no Muslim would ever
believe this while being aware of the verse, and if he does, he himself has denied the
Quran. Instead, one assumes that this is their job and they earn a living from this; if
they were to do any such thing, they would be defamed and their clinics would lose
patients. If the news spreads, there would be legal consequences and they would be
punished. For this reason, they avoid evils. This way, they are their own well-wishers
and not ours, hence, the verse was not denied. However, this is incautious and
reprehensible. (Fatawa Razawiyah, Vol. 21, p. 238-239, Publ. Raza Foundation, Lahore)
It is stated in the book comprised and the opinions and decisions of reliable
scholars on contemporary issues named Jadid Masa’il Par Ulama Ki Rai'n Aur Faisle:
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Translation: The situations in which one does not have to get involved in any
impermissible act without any valid reason, such as treatment with any impure or
haram substance, dangerous operation, invalidating or leaving the fasts, salah, and
other worships, or shaving the beard, etc.; in such a neutral situation, the treatment
received from non-Muslim doctors are of two types: External, such as massage of
the joints or other things in which there is no possibility of medical betrayal or evil
intent. Second, internal, in which there is a possibility of medical betrayal or evil
intent.



External treatment: This is always permissible from non-Muslims, just like buying
and selling are permissible. Internal treatment: This is also permissible when it isn't
a time of turmoil or religious bias. And (It is also permissible) in normal
circumstances when it is known that the doctor doesn’t have a bias against Muslims
and the patient is satisfied with getting treatment from them. (Jadid Mas#'il Par ‘Ulama Ki
Rai'n Aur Faisle, Vol. 02, p. 294-295, Publ. Malls -e-SharT, Jami‘ah Ashrafiyah, Mubarakpur)
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(Allah Almighty knows best and His Messenger L.;4i3.de )w knows best.)
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