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Can the Tailor Keep the Leftover Fabric? 
Darulifta Ahlesunnat (Dawateislami) 

Question 

What do the noble scholars and jurists of Islamic law say about the following: I have 
been running my own tailoring shop for the past twenty years. Many people give me 
their clothes to tailor, and I sew them to their measurements. I show it to the 
customer, and they take it with satisfaction. Generally, there are only shavings or 
such small pieces of leftover fabric that aren’t usable, nor does the customer ask 
about them; they only check their clothes and take them. So please provide Sharīʿah 
guidance about this: although people generally don’t ask about the shavings, nor do 
they take them back, but if a customer says beforehand to return the shavings and 
even the smallest piece of leftover fabric, do I have to return it to them or can I keep 
it myself even though they told me to return it, as tailors generally keep it? 
Furthermore, sometimes we receive an entire bolt of fabric from which I take some 
fabric and use to tailor the clothes according to the customer’s measurements. 
Even then, some fabric is left over from the bolt, and it can be used. Must this be 
returned to the owner, or can I keep it myself for my own use? The bolt is usually 
small, and the customer asks if anything is left over or if the entire fabric was used. 
Please explain the ruling of both situations in detail. 

Answer 
In the inquired situation, you are allowed to keep the scraps from the fabric and the 
unusable small pieces of cloth due to ʿurf; you do not have to inform every customer 
that there are leftover scraps from their fabric. But keep in mind that they must 
actually be scraps or such small pieces of cloth that are no longer usable. But if 
there is enough fabric that can be used, then it is necessary to return the fabric to 
the owner, and it cannot be kept without their permission. Furthermore, although 
customers generally don’t take the scraps and non-useable pieces of fabric, nor do 
they ask about them, but if someone says that the scraps and the leftover fabric 
should be returned to them no matter how little or how much, then in this situation 
you must return the scraps and non-usable pieces of fabric to the owner. You are 
not allowed to keep the fabric claiming that it is allowed to keep because of ʿurf. 
Similarly, if someone gave a bolt of fabric, and there are scraps as well as leftover 
pieces of fabric that can be used to make something, such as children’s clothes, a 
shalwar, or a shirt, then it is necessary to return this fabric to the owner; you cannot 
keep it without the owner’s permission. The reason for this is that the tailor is an ajīr 
mushtarak and anything people give to him is an amānah (safekeeping) in his 
possession, on which the ajīr (tailor) will exercise his expertise to prepare 
something. An ajīr mushtarak is only allowed to use the material to the extent 
allowed by the owner. After that, the remaining item must be returned to the original 
owner. Making further changes to the item without permission or keeping it for 



oneself is a form of “unlawfully consuming others' wealth” and a sin. For this reason, 
the jurists have explicitly stated about tailors and cobblers that if a person gives a 
tailor or a cobbler a cloth or leather to prepare something and some cloth or leather 
is left over, it belongs to the owner. If one made changes to it without permission, 
they must pay tāwān (compensation). However, if there is explicit permission from 
the owner or implicit permission (e.g., through ʿurf), then the ajīr is permitted to keep 
the leftover item. But if the owner said to return the leftovers of his item, then the ajīr 
must return even the smallest remaining item (as explained above) because by 
explicitly saying this, the permission which was understood through ʿurf is revoked. 
Regarding the prohibition of unlawfully consuming other’s wealth, it is stated in The 
Noble Qurʾān: 

َکلُوُ َ ل اَت ا ََ﴿وَ  ال کُم  و  َب یَ َاَا م   بِال ب اطِلَِ﴾َن کُم 
Translation (Kanz-Ul-ʿIrfān): And do not consume the wealth of one another unjustly. 
(Part 2, Surah Al-Baqarah, Verse 188) 
It is stated in Tafsīr Naʿīmī under this verse: 

نز مال غزلط طر ن  م ا
و ت 
زی یز ی  ںعن : ی زیںاں ہ یں ، یں سب  ن اطل آمدن

ی شے ن  ز  ائ  نزاج  ہ  یں
، چزیںانزت  وغز ، چ وا، کہ انزت  سمیں

 ق 
ی
ھوٹ ، چ وری، ج  ، لوتی صب 

، غز ح چزرح  کرو  رشےوت 
عمال کرو۔

ی ق  سے جاصل کر کے اسی  ز طر ائ  نزاج  ںک دوسرے کا مال   اور یز آی س میں ان
Translation: Bribery, usurpation, looting, theft, false oaths, gambling, fortune telling, 
injustice, and all other impermissible jobs are invalid sources of earning. This 
means: neither spend your wealth in improper ways nor spend others’ wealth after 
attaining it through impermissible means. (Tafsīr Naʿīmī, Vol. 02, p. 232, Publ. 
Maktabah Islāmiyah, Lahore) 
It is stated in the ḥadīth:  

 سلم قال: لایحل مال امرء مسلم الاعن طیب نفس  عليه و ان النبي صلى اللہ

Translation: The Prophet صلى الله عليه وسلم said: It is not permissible to take the wealth of another 

Muslim without his permission. (Sunan al-Dār Qutnī, Ḥadīth No. 2886, Vol. 03, p. 424, 
Publ. Muʾassisah al-Risālah, Beirut) 
It is stated in Radd al-Muḥtār:  

 سبب شرعی لایجوز لاحد من المسلمین اخذ مال احد بغیر 

(Radd al-Muḥtār, Vol. 04, p. 61, Publ. Dār al-Fikr, Beirut) 
Defining an ajīr mushtarak and the rule that the possession he holds is a 
safekeeping, it is stated in Tuḥfah al-Fuqahāʾ: 

اجير الوحد فالاجير المشترك كاسمه الذی يتقبل الاعمال من الناس  الاجير الخاص الذی يسمى  هو نوعان استئجار الاجير المشترك و و

  ۔ ۔  نحوهما۔ القصار و كالصباغ و
 
 ۔ فاما الاجير المشترك تكون العين التی فی يده امانة ملخصا

(Tuḥfah al-Fuqahāʾ, Vol. 02, p. 352, Publ. Dār al-Kutub al-ʿIlmiyah, Beirut) 
The leftover cloth that the tailor has is also an amānah from the owner. Thus, it is 
stated in Jāmiʿ al-Fusūlain: 

كذا الاسكاف لو دفع إليه صرم ففضل منه شيء ضمنه إذ أثبت يده على مال الغير بلا إذنه إذ المالك إنما   فضل منه شيء فسرق ضمنه و خاطه و

 الزيادة سلم إليه للقطع لا غير فإذا قطع يجب عليه رد 

(Jāmiʿ al-Fusūlain, Chapter 33 about the necessary liabilities, Vol. 02, p. 129, Publ. 
Karachi) 



The Imām of Ahl as-Sunnah, Imām Aḥmad Razā Khān تعالى عليه رحمة اللہ  was asked: there 

is a tailor who keeps the usable fabric from a suit and he makes caps out of it and 
sell them. Is it permissible to buy them or not? He replied:  

ںدنزا ت ھی( رن
وٹ  چز

ی  ی
 
زی ہ وٹ لنں اس سے ن ن ، اس  ز ہ  ائ  نزاج  صب  اور 

عمال میں لانزا غز
 اسی 

 
اٹ ا دز ی ی کا وہ کی 

ںب  و )چ ونزکہ اس صورت  میں دررز ور معصی ۔ ضز  چرام ہ 
Translation: Because it is theft and impermissible for the tailor to use the fabric for 
his own personal use, buying the caps made of it is certainly a sin and ḥarām. 
(Fatāwā Razawiyyah, Vol. 23, p. 567, Publ. Raza Foundation, Lahore) 
Permission can be granted due to ʿurf. Regarding this, the Imām of Ahl as-Sunnah 
 :writes رحمة الله تعالى عليه 

 ہ و کہ 
 
ںل لگاٹ ںہ ی کہ ہ کر سی ی  ت

ز
نےان ت  ہ و، ضاح یًں کہ اُس ن  ً واہ دلالہ 

ً چز لن  ضاح  اص کی  ص جز
ز خ ںا اس شے اً ن ت  مطلق 

ارز ن  وصزوء کرے ،  چ ی کہ مالکِ آت  کی اج  ن  چ و ج اہ  

۔
 
زہ ان ۔اور  ۔ ۔ ت ںا ہ  ن ا ج لا آن ںوں ہ ی ہ و میںشے سے ی ںم ہ  اور ہ  ںا سق ایں ق دت ا ن ن  زہ یں کر ع ت

ز  ہ یں اور وہ می
 
ںوں کہ لوگ اس سے وصزوء کرن ً ی لان المعروف   دلالہ 

 کالمشروط کما ھو معروف فی مسائل لاتحصی۔ 
Translation: …given that the owner of the Sabeel (water source) gave general 
permission or permission was granted to him explicitly or implicitly. Explicit 
permission means that he clearly stated when setting up the water source, “whoever 
wants can drink water from it, perform wudū, and even shower”… Implicit permission 
is when people perform wudū with it and he doesn’t stop them, or that it is an old 
water source and it has always been used in this manner, “because customs are like 
stipulated conditions. This is well known in many rulings.” (Fatāwā Razawiyah, Vol. 
02, p. 481, Publ. Raza Foundation, Lahore) 
The Imām of Ahl as-Sunnah تعالى عليه رحمة اللہ  states regarding when there is explicitness 

against something understood through ʿurf: 

وط ق ا زہ یں رہ  گا۔ المعروف کالمشے وط ت و مشے
ی کردے، ی 

فز
ز ، مگر چ ب  ضاح ً معروف کی ی ںہ ہ   غیرھا۔  و لان الصریح یفوق الدلالۃ کما فی الخانیۃغدہ کلی

Translation: “Customary practices are like stipulated conditions,” is a definitive 
principle. However, when custom practices are explicitly negated, they will not 
remain stipulated conditions “because something explicit takes precedence over 
something implied, as mentioned in al-Khāniyah, etc.” (Fatāwā Razawiyah, Vol. 09, p. 
646, Publ. Raza Foundation, Lahore) 
He also writes:  

 یزیل حکم دلالۃ الحال فان الصریح یفوق الدلالۃ۔ ان النفی الصریح 

Translation: An explicit negation eliminates the ruling established by situation-based 
indication because explicitness takes precedence over implication. (Fatāwā 
Razawiyah, Vol. 06, p. 640, Publ. Raza Foundation, Lahore) 
It is stated in the booklet of Amīr of Ahl as-Sunnah, ʿAllāmah Maulānā Muḥammad 
Ilyās ʿAttār Qādrī دامت بركاتهم العالية, named “Darziyon Ke Bare Me Suwāl Jawāb”:  

ںا  زہ یں لی ںہ ی ہ  کہ اس کو وای س ت ، غام طور ئ  عُُف ت خ ن ی ہ  ںز ب  ا سی نز کے ی عد چ و کی  ی ۔کی  زہ یں کھنز میں چرَح  ت و اسے ر
ن ا، ی  ا لی ن  ہ وں    ۔ ج  ۔ اور چ ہ اں لوگ وای س 

م رکھ لو، 
چ اہ  وہ ت  مارا کام ی ورا ہ وگیںا ہ  ، ات  چ و ب  ، ہ  ںک ہ  ھی

ی  کے ی عد کہ ی اہ  کہ ت
ز
ںں گے، ہاں گر مالک معلوم ہ ون ین نز ئ  ن  و ات  ی ورا ت ھاںز وہاں وای س د

ی 

و کو
ت  کے سات ھ رکھ لیںا، ی  ارز  اجِ 

ز
چ  گیںا اور آت  ن ب  زصاً ت ھی  ۔ ملخ زہ یں  چرَح  ت

 
 ٹ

Translation: The ʿurf is that after stitching clothes, the leftover scraps are not taken 
back, hence there is no issue in keeping them. But wherever people take them back, 
they must be returned. However, if the owner says, “My work is done, so you can 



keep the leftovers,” now, if the entire bolt of cloth is left and he keeps it with his 
permission, there is no issue. (Darziyon Ke Bare Me Suwāl Jawāb, p. 35, Publ. 
Maktaba-Tul-Madinah, Karachi) 

 وَ 
َ 
وَجَل

مُ عَز َ
َ
عْل
َ
  وَاُللہ ا

ٰ
یْہِ وَا

َ
ی عَل

ٰ
عَال
َ
ی اُللہ ت

َ 
م صَل

َ
عْل
َ
ہ ا
ُ
م رَسُوْل

َ 
 لہِٖ وَ سَل

(Allah Almighty knows best and His Messenger ی
َ 
م صَل

َ 
لهِٖ وَسَل

ٰ
یْہِ وَ ا

َ
اُللہ عَل knows best.) 
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