Is Durtdd Incomplete Without Mentioning the Prophet's Blessed Family?
Detailed Fatwa

Darulifta Ahlesunnat (Dawateislami)

Question
What do the noble scholars and jurists of Islamic law say about the following: Is it
necessary to mention the blessed family of the Prophet %z when reciting duriid

upon the Noble Prophet £%z? Also, is the durtd recited without mentioning the

blessed family considered “incomplete"? A hadtth is also cited in this regard.
Please clarify this matter.

Answer
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When reciting durid on the Prophet #5, it is undoubtedly mustahab and preferred to
include the mention of the blessed family in the durtid. The Muslim ummah widely
practices this. Even in the hadith itself, when the blessed Companions asked the
beloved Rasiil # about how they should recite duriid on Him, the beloved Prophet
# taught them the method of reciting durlid upon him and his blessed family, as
everyone is well aware of the words of Durtd-e-lbrahimi. But what does it mean to
send durdd on the "Al [SU JT] of the Prophet #? Are they the members of his
household, the righteous Muslims, or the entire Muslim ummah? The scholars
mention all three possibilities, but regardless, each possibility includes the blessed
family and progeny of the Prophet #. In summary, mentioning the blessed family
of the Prophet # when reciting durtd is highly recommended, preferred, and a
means of immense virtue and reward. But, observing this practice is not obligatory.
As for the question of whether the durid recited without mentioning the Al is
incomplete and deficient, the answer is: if by calling it “incomplete and deficient”
one intends that it is not the most virtuous method of sending durid, and that the
virtue of sending duriid upon the Noble Prophet & alone without sending it upon
his family is not the same as the virtue of sending it upon both the Prophet & and
his family, then this statement is correct in this sense. However, if “incomplete and
deficient durtd” is understood to mean that mentioning the family is obligatory and
necessary, such that without mentioning them it is not considered to be durud, or
that it will not be accepted, or that reciting it has no benefit, then this is by no
means correct.
There are thousands of mustahab and virtuous acts; rather, almost every act has
both a more virtuous and a less virtuous manner of performing it. Yet, the less
virtuous manner is not thereby deemed unacceptable.
Some of the reasons for this are mentioned below:
(1) The narration which prohibits “incomplete durid” (s -.s>.) does not have an

established and known chain of narration. The great scholar of hadith, ‘Allamah
Sakhawr %L;giu;m\f\s\awj has explicitly mentioned that he was unable to ascertain its




chain. Therefore, at most, encouragement may be derived from a narration with an
unknown chain; it cannot establish an obligation.

(2) The scholars have regarded sending duriid upon the blessed family as
mustahab. Thus, ‘Allamah Tahtawi W@&Bs&)\&»J has declared it mustahab to send

durdd on the blessed family and he has cited this narration as evidence. Exegetes
and other scholars have also explicitly mentioned this as mustahab. This makes it
clear that this act is mustahab and not obligatory.

(3) The scholars have mentioned that one who does not send duriid upon the
family of the Prophet & is foregoing a great virtue and reward. Describing it as
“foregoing a virtue" is itself clear proof that this is a matter of virtue and not
obligation. If this were a matter of obligation, the scholars would not describe it
merely as “foregoing a virtue”; rather, they would prohibit abandoning it and would
explicitly state that this is makruh.

(4) Let alone declaring it makrih, the scholars have instead stated that sending
durtd without mentioning the blessed family is not makruh. This is clear proof that
there is no sharT objection to it.

(5) Many actions in shari‘ah have a basic level as well as a level of perfection.
Sometimes strong wordings are used for emphasis, admonition, and
encouragement so that people may adopt the level of perfection, rather than to
indicate actual negation. For example, it is stated in a hadith that * .| 55 o s 50 5¥

=" (There is no wudi for one who does not mention the name of Allah). Although

the wudu is valid without it, it is not at the level of perfection. Similarly, words like
“ ” are used in reference to durtd to encourage one to attain the level of

perfection.
(6) The books written by scholars often contain the words . yole &l ol 5ee, J6",

and the words "47," are not always mentioned for the sake of brevity. If reciting

durtd on the Prophet & alone was not considered durid at all, or it carried no
benefit, then the scholars would not write durtd in this manner for the sake of
brevity. This practice of the scholars is itself practical evidence that brief durdd is
also recognized and permissible.

(7) The pious predecessors who have written books of durtid have also written
many wordings of durid which do not include mention of the blessed family. The
renowned book of durtid, Dala’il al-Khayrat, written by Imam Abu Abdullah
Muhammad Sulaiman Jazul m@wﬁ»\a&;ﬂ includes many such wordings of durtd

which do not mention the blessed family. For example:

» «
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etc. c“ﬁu\w\uudwﬁm” « \N\wu&yﬁw\” “amy\wu
This book has been widely accepted by the ummah for centuries and has remained
part of the regular practice of the awliya’ and pious people.
References for The Above-Mentioned Reasons:
When sending durtid on the Prophet &5, the blessed family should also be included
in the durdid. The Prophet & himself taught this. Thus, Sunan Abi Dawiid, Sunan




Nasa 1, Sunan al-Kubra Lil-Bayhaqi, Mu jam al-Kabir and Mu jam al-Awsat Lil-
Tabrani, and other books of hadith mention the narration from Ka‘b bin ‘Ujrah 3»\@)

«s_Jus, in which he states: We asked, “O Messenger of Allah &, you have
commanded us to send durud and salam upon you. We know the method of salam,
but how should we send duriid upon you?" He &5 replied, “Say: JT,uuseds Jwe sel!

pzee g &) ol ) 4 86 L amne Ty e 9 &G s o) ) 8 el WS s (O Allah, send
blessings upon Muhammad and the family of Muhammad, just as You sent
blessings upon Ibrahim, and bless Muhammad and the family of Muhammad, just
as You blessed Ibrahim. Indeed, You are Praiseworthy and Glorious.)
(Sunan Abi Dawud, Vol. 02, p. 234, Hadith No. 976, Publ. Dar al-Risalah al-
‘Alamiyah)
Shaykh al-Islam, ‘Allamah Ibn Hajar HaytamT «J= Jls iz, (d. 974 AH) states in Al-
Sawa ‘iq al-Muhriqah:
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Translation: The second verse is the saying of Allah Almighty: “Allah and His
Angels send blessings upon the Prophet. O you who believe! Send blessings upon
him and much salutations.” (Al-Ahzab, 56) There is a sahih narration from Ka‘b bin
‘Ujrah that he said: when this verse was revealed, we said, “O Messenger of Allah,
we know how to send salam upon you, but how should we send durtd upon you?”
He said: "Say: w. gl Jeshems Js foegll.." IN the narration reported by al-Hakim, “We

said: O Messenger of Allah &3, how should we send duriid on your family?” He said:
“Say: aesms g Je st e ool Hence, the fact that they asked this question after

the revelation of this verse and receiving the answer “a, )1 Jssdosms Js foogl).." I8

clear evidence that after this, the command to send durtd upon the members of his
household and the rest of His family is also included. Furthermore, they were not
given any other answer, and since they were only given this answer, we get to know
that sending durtid upon them is part of this command. Also, the Prophet # placed
them in the position of himself in this regard because the purpose of sending durud
on the Prophet &5 is to further honor him and this includes honoring them. For this
reason, when He & covered these (previously mentioned) individuals with His
blessed shawl, He said: “O Allah, they are from me and | am from them. So, descend
your durtid, mercy, forgiveness, and pleasure upon me and them." The acceptance



of this du‘a entails that Allah Almighty sent durtid upon them along with the
Prophet &. Therefore, the Muslims were also commanded to send duriid upon
them along with the Prophet &. It has also been narrated, “Do not send an
incomplete durid upon me." The blessed Companions asked, “what is an
incomplete durtid?" He said: “To say ... _ls -.4} and stop at that. Instead, say:

dezes )T dssdems e Jo gl (Al-Sawa‘iq al-Muhrigah, Vol. 02, p. 429-430, Publ.
Mu’assisah al-Risalah, Lebanon)
Regarding not being able to ascertain the chain of narration of the hadrth
concerning “ zJls3.", Imam Shamsuddin Muhammad Bin ‘Abd al-Rahman Sakhawt
e M, (d. 902 AH) writes in Al-Qawl al-BadT* Fi al-Salat ‘Ala al-Habib al-
Shafr
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Translation: It is narrated from the Prophet &, but | am not able to ascertain its

chain of narration, “Do not recite an incomplete durtid upon me. They asked, O
Messenger of Allah &, what is an incomplete durtGd? He said, that you recite o ol
Ao s @nd stop at that. Instead, say: w=. gl Jeshms Js Jorel)).” AbU Sa‘d has cited
this narration in Sharaf al-Mustafa. (Al-Qawl al-BadT, p. 55, Publ. Dar al-Rayan Lil-
Turas

In AI—I)Jurr al-Mandud Fi al-Salat Wal-Salam ‘Ala Sahib al-Magam al-Mahmid,
‘Allamah Ibn Hajar Haytam1 himself cited this narration and then mentioned the
statement of ‘Allamah Sakhawt wgw;ﬁ\m) that he did not ascertain its chain of

narration. Thus, he states:
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Translation: Abl Sa‘d (Abdul-Malik Bin AbT ‘Usman Kharkdsht Nisabirt, d. 406 AH)
has narrated in Sharaf al-Mustafa #: "Do not recite an incomplete durtd upon me."
The Companions asked, O Messenger of Allah #, what is an incomplete durid? He
said, “that you recite ... i j-.¢l and stop at that. Instead, say: Jesims Js fooabl

s> 1." Imam Sakhawt says: “| was not able to ascertain its chain of narration.” (Al-

Durr al-Mandud Fi al-Salah Wal-Salam ‘Ala Sahib al-Magam al-Mahmud, p. 94,
Publ. Dar al-Minhaj, Jeddah)

In Kitab Sharaf al-Mustafa, the narration of ‘incomplete durtud' is mentioned as
follows:
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Translation: It is narrated from some Companions that the Prophet & said: “Do not

recite an incomplete duriid upon me."” They asked, “O Messenger of Allah #5, what
is a deficient durtd?" He said, “Do not recite ... J= l-.¢l and stop at that. Instead,

SAY: deres JT e sdhores Je fooogll)."”




While citing the source of the aforementioned narration, ‘Allamah Abi al-Qasim
‘Abdul-Karim Bin Hawazin Qushay s Jwsdiz~, (d. 465 AH) stated in his book

Manahil al-Shifa Wa Manahil al-Safa Bi Tahqiq Kitabi Sharaf al-Mustafa:
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Translation: | was not able to ascertain the complete chain of narration. However,
al-Hafiz al-Sakhawr has narrated this in Al-Qawl al-Badr‘ and he has attributed it to
the author (Abd Sa‘d) and he said: "l was not able to ascertain its chain of
narration. Al-Faqih al-Haythami in al-Sawa ‘iq al-Muhrigah narrates this with the
words ‘¢, ;' (it is narrated). Al-Batra’ means incomplete or deficient in goodness

and blessings. (Manahil al-Shifa Wa Manahil al-Safa Bi Tahqiq Kitabi Sharaf al-
Mustafa, Vol. 05, p. 107, Publ. Dar al-Basha’ir al-Islamiyah)
Regarding sending durtd on the noble Prophet &, Allah Almighty states:
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Translation (Kanz al-‘Irfan): Allah and His Angels send blessings upon the Prophet.
O you who believe! Send blessings upon him and much salutations. (Part 22, Strah
al-Ahzab, Verse 56)
Sadr al-Afadil Syed Muhammad Na‘Tmuddin Muradabadr .~ Ji.Jc states in the

commentary of this verse in Khaza’in al- ‘Irfan:
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Translation: The blessed family, Companions, and other believers may also be
included in the durtid when sending duriid on the noble Prophet #. In other words,
they can be mentioned after the name of the Prophet & in the durid. But, sending
durtd individually on anyone other than the Prophet & is makrih. Ruling:
Mentioning the family and the Companions within the duriid is Mutawarath (an
established practice transmitted through generations). (Khaza’in al-‘Irfan, p. 788,
Publ. Maktaba-Tul-Madinah, Karachi)
It is mustahab to mention the family and Companions of the Prophet # when
reciting durtd. Thus, ‘Allamah Ahmad Bin Muhammad Tahtawt Hanafi (d. 1231 AH)
states in Hashiyah al-Tahtawi ‘Ala Maraq al-Falah Sharh Nar al-1dah:
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Translation: It is apparent that mentioning the family and the Companions is
preferred. As for the Companions, it is evident because they are our pious
predecessors and we have been commanded to say W@Lﬁ;‘»\fj for them and we

are prohibited from cursing them. But for the blessed family, this is due to the
saying of the Prophet &: “Do not recite an incomplete durtid on me."” The blessed
Companions asked, “O Messenger of Allah &, what is an incomplete durid?" He




said, “that you recite ..~. Jc |-.¢l) and stop at that. Instead, say: Jesims Js jo ol
s> J1." Al-FasT and others have narrated this. (Hashiyah al-Tahtawt ‘Ala Maraq al-

Falah, p. 12, Publ. Dar al-Kutub al-‘limiyah, Beirut, Lebanon)
‘Allamah Yusuf Bin Isma‘1l al-Nabhant @;Jw‘&\&u, writes in Sa ‘adah al-Darain Fi

al-Salat ‘Ala Sayyid al-Kawnain:
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Translation: Shaykh Abdul-Hag Muhaddith Dehlwi wgw&\mj stated in his book
Jazb al-Qulub: Possibly the blessed family is not mentioned in the durtd for the
sake of brevity. Otherwise, adding it in writing is preferred and better, as can be
seen in other manuscripts...
The author of Zakhirah al-Khayr has stated that reciting durtd only on the beloved
Prophet £ doesn't have the same virtue as reciting duriid on Him and his family
collectively. This is because reciting durtd on the family is an independent sunnah.
Prophetic statements encourage it have been transmitted in sahih narrations and
scholars have also stated this. Similarly, the narrations which have been
transmitted from the Prophet 5 regarding durtd all (with the exception of a few)
instructed to recite durtd in this manner. Ibn al-Jazart has stated in his book
Miftah al-Hisn that as far as | know, no Marfu‘ narration has been transmitted
which suffices upon durid for the Prophet &, except in Sunan Nasa T at the end of

du‘a al-Qunat. Otherwise, all other wordings of duriid mention the family through
‘atf (conjunction). End quote. There is no doubt that the one who observes a




sunnah act in ‘ibadat is not like the one who abandons it. It is garrated in the
Sahihain (Sahth al-Bukhart & Sahth Muslim) from ‘Ugbah bin ‘Amir: Aozes e Joo gl

a1 _Jss. End quote. Imam ShafiT.is Jsdiz~, says: (translation of his poetry) O

the household of the Prophet &, Allah has declared love for you obligatory in the
Qur’an. Your greatness and exalted status are demonstrated by the fact the one
who doesn't recite durtid upon you, his salah is incomplete.” This makes it clear
that the one who doesn't recite durtd on the blessed family is deprived of a great
virtue and he is abandoning a great and exalted sunnah. End quote for the text of
Al-Zakhirah.

Nonetheless, reciting durtud on the blessed Companions has not specifically been
mentioned in the ahadith. However, there is agreement on it being rewardable
through giyas on the family, as mentioned by the commentators of Dala'il al-
Khayrat and other scholars as well. In the beginning of the eighth chapter of this
book, it will be mentioned with reference to Hashiyah al-Sawr ‘Ala Jalalayn that the
best form of durtid is one in which the Al and the Companions (Wgw&\f,) are

also mentioned. ‘Allamah Syed Mahmud Afandr al-Alst, the MuftT of Baghdad,
mentions in the end of his book Al-Tiraz al-Mazhab Fi Sharh Qasidati Madh al-Baz
al-Ashhab, which is a commentary on the poetry of the Iraqgi poet, Abdul-Baqr
Afandi Fartqr: Some have stated that durid should also be sent upon the family
because the recommendation of this is explicitly mentioned in the ahadrith.
Similarly, (it is also mustahab to recite durtid) on the Companions as well because
they are treated alongside them.
| came across the following in the Fatawa of Shihab-Uddin Ramli: He was asked: Is
it makrih to send durtd only on the Prophet # and not his family, as mentioned by
Shaykh Khalid in his Sharh al-Tawdih, or not? So, he replied: “This is not makruh
and many scholars have explicitly stated this as well. | did not find this text in
Sharh al-Tawdih. End quote. | say: When | looked at Shaykh Khalid's Sharh al-
Tawdih, | did not find this discussion in it. Instead, | found the mention that sending
durud without salam is makruh. Perhaps the questioner misunderstood the matter
and therefore mentioned it in his question. But there is no doubt that sending durtd
on the Prophet & without mentioning the family is missing out on a great virtue, as
previously discussed.
(Sa‘adah al-Darain Fi al-Salah ‘Ala Sayyid al-Kawnain, pp. 54-55, Publ. Dar al-
Kutub al-‘llmiyah, Beirut)
A hadith also mentions the virtue of reciting only M&;ﬁ)\&a, despite this not
including the mention of the blessed family. It is mentioned in Al-Qawl al-Badr .
m;\wguwwg&ésmwuf&\gwdww
Translation: Whoever recites M@;ﬁs\&o, seventy doors of mercy are opened for
him. (Al-Qawl al-Badr’, p. 277, Publ. Mu’assisah al-Rayan, Beirut)
In conclusion, it is highly recommended and preferred to include the mention of His

blessed family when sending durtid on the Prophet #. But, adhering to this
practice is not obligatory.
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(Allah Almighty knows best and His Messenger Wi@jg\jgi;;&\}z knows best.)

Answered By: Mufti Muhammad Qasim Attari
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