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Question

What do the noble scholars and jurists of Islamic law say about the following: Can
a person offering a fard salah follow an imam who is offering a nafl salah? | read a
hadith that Mu‘adh bin Jabal 4« 40l o5, would offer salah with the Prophet &,

then he would go and lead his people in the same salah. This seems to prove that a
fard salah can be offered behind someone who is offering a nafl salah.
Furthermore, | heard someone on social media say that only the Hanafis consider it
impermissible, whereas all the other Imams, along with others, hold the position
that it is permissible. Are all these points true? | would like a written answer
supported with substantial evidence.
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According to the blessed ahadith, a person offering a fard salah cannot offer his
salah in congregation behind someone who is offering a nafl salah.

The detalils of this ruling are as follows: It has been mentioned in a hadith that an
imam is liable for his followers (mugtadis), meaning that an imam's salah contains
the salah of his mugtadis. Based on this, the jurists have established that the salah
of the imam and mugqtadi must be the same for the congregational salah to be
valid. This means that it should be possible for the mugtadi to join the imam in
salah with the same intention as the imam, so that the imam'’s salah can contain
the mugqtadi's salah. This is only possible if the imam's salah is of a higher rank or
at least equal to the mugqtadr’s salah, because for something to contain another,
the former must be greater or at least equal to that which it contains. It is a clear
fact that the rank of a nafl is less than a fard. Therefore, if one offers a fard salah in
congregation with someone who is offering a nafl, the imam'’s salah will not
contain the mugqgtadr's salah because the rank of the imam's nafl salah is less than
the rank of the mugtadi’s fard salah. In such a case, the salah of the mugtadi will
not be valid.

Another proof of this is that the hadith instructs one to obey the imam, and
opposing the imam has been prohibited. Moreover, the intention is an important
pillar of the salah. Therefore, if one offers a salah with the intention of fard in
congregation with someone who is offering a nafl, he is opposing the imam with
regards to a major pillar by intending a salah that is greater than the imam'’s salah.
Hence, in this case, the salah is invalid because obedience to the imam was not
observed.



Furthermore, this is not merely the position of the Hanafi school of thought; this is
also the position of Imam Malik Bin Anas and numerous Tabi‘Ts of Madinah and
Kifah ade Js 4l &e>). According to one narration, Imam Ahmad Bin Hanbal <l &>,
ade Js also held this view. This will be mentioned in detail below.

Explanation of Mu‘adh Bin Jabal's «s Jlas bl 2, harration:

(1) It is clear from the narration of Mu‘adh Bin Jabal i s <0l w2 that he would
offer nafl in congregation with the Prophet & so that he could learn the proper
method of salah and attain the blessings of praying behind him. Then, he would go
and lead his people in the fard salah. In this way, he would earn the reward of
offering salah with the Prophet # and leading his people in salah. There is
consensus that this method is permissible. Therefore, the practice of Mu‘adh Bin
Jabal will be interpreted to be according to this unanimously agreed upon scenario.
(2) This was the personal practice of Mu‘adh Bin Jabal 4 s 4l 42, and the
Prophet # did not say anything regarding this. This is why, when the Prophet &
came to know about this, he prohibited Mu‘adh Bin Jabal 4 Js3 4l = from doing
this. Thus, He said: “O Mu‘adh, either offer salah with us or lead your people in an
easy salah." In other words, only do one of the following: either offer salah in
congregation with us and do not lead your people in salah. If, however, you want to
lead your people in salah, then lead them in an easy salah and do not offer salah
with us.

(3) For argument’s sake, if we accept that Mu‘adh Bin Jabal 4 (s <Ul o) did this
because Prophet & instructed him, then the answer would be that this was at a
time when repeating a fard salah was not prohibited. But later, when repeating a
fard salah was prohibited, then this permission was also abrogated. This
prohibition has been narrated in Sunan Daraqutni and other books of hadith. Once
the Prophet &8 explicitly prohibited this, the action of no individual can serve as
evidence.

Proof and Text Excerpts:

It is narrated in Sunan Abr Dawid, Sunan al-Tirmidhi, Sunan Ibn Majah, and other
books of hadtth (cited from the first):
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Translation: It is narrated that Abl Hurairah «ic Jls3 <ll 42, said: The Messenger of
Allah & stated: The imam is responsible and the mu’azzin is entrusted. O Allah!
Guide the imams and forgive the mu’azzins.

(Sunan Abt Dawid, Vol. 01, p. 389, Publ. Dar al-Risalah al-‘Alamiyah)
‘Allamah Mahmud Bin Ahmad Hanaft Badruddin ‘AynT 4ds Jus 4l &>, (d. 855 AH)
states in the commentary of this hadith:
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Translation: This means that the imam's salah contains the salah of the people.
For this reason, the jurists have stated that it is not permissible for someone who is
offering a fard to pray in congregation with someone who is offering a nafl. This is
because something can be contained within something of a higher rank, but it
cannot be contained within something of a lower rank. This is the point of
difference because the fard salah consists of the essence of salah as well as an
(additional) attribute of salah (being fard) whereas nafl only consists of the
essence of salah. Hence, when the imam is offering a fard salah, his salah includes
the salah of the muqtadr (who is offering nafl) along with some excess, which is
why the igtida’ is valid. But when the imam is offering nafl, his salah is not inclusive
of what the muqtadis are offering (i.e., the fard salah), so following him is not valid.
This is because, in this case, the stronger is based upon the weaker, and, with
regard to this (additional) attribute, he will be considered to be alone. This hadith is
the basis for three rulings that are derived from it. The first ruling is that it is not
valid for someone who is offering a fard to pray behind someone who is offering a
nafl. (Sharh Sunan Abt Dawd Lil-Aynt, Vol. 02, p. 368, Publ. Maktabah al-Rushd,
Riyadh)

It is stated in Mir’at al-Manajih:
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Translation: The imam is responsible for the mugtadis’ salah and his salah
consists of their salah as well. This is why the qira’ah of the imam is considered
the gira’ah of the muqtadi, sajdah al-sahw becomes necessary on the muqtadi due
to the imam’'s mistake... This shows that it is not permissible for someone who is
offering a fard to pray behind someone who is offering a nafl because a fard is of a
higher rank than a nafl, and the higher can include the lower but the lower cannot
include the higher. Similarly, if the muqtadis’ salah is different from the imam'’s
salah, this is not permissible because one salah cannot include an entirely different
salah. In conclusion, this hadith is evidence for many of Imam A‘zam's rulings.

(Mir’at al-Manajih, Vol. 01, p. 401, Publ. Qadri Publishers)
It is narrated in Sahth al-Bukhari, Sahth Muslim, Sunan Abi Dawid, etc:
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Translation: It is narrated that Anas Bin Malik <= Jls bl o2, said that the
Messenger of Allah &5 stated: “An imam is appointed so he may be followed.
Hence, when he says takbir, say the takbir. When he performs ruka*, perform ruka-.
When he rises, then rise. When he says o.xuuqf»\@m, say wxllelsly, ol)." (Sahth al-

Bukhart, Vol. 03, p. 50, Publ. India)
Al-Tamhid Li-1bn ‘Abdul Barr states:
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Translation: Imam Malik and his companions state that it is not valid for anyone to
offer a fard salah behind someone who is offering a nafl salah... Their evidence is
that the Prophet & said: “An imam is appointed so he may be followed." Thus, the
one who differs from him in intention has not followed him. He # has also stated:
“Do not contradict the imam."” There is no greater contradiction than the
contradiction in intention, for intention is the pillar of an action. (Al-Tamhid Li-lbn
‘Abdul Barr, Vol. 24, p. 367, Publ. Wizarah ‘Umidm Awqaf)

Mentioning one of the conditions for iqtida’ (following the imam), ‘Allamah
‘Alauddin HaskafT ade Jla3 40l 4oy writes:
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Translation: There should be unity in their salah (of the muqgtadr and the imam).
Under this, ‘Allamah ShamT 4de Js 4Ul &>, writes in Radd al-Muhtar:
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Translation: Unity (in the salah) means that it should be possible for the mugtadr to
enter his salah within the imam'’s salah with the intention of the imam'’s salah, such
that the imam'’s salah includes the salah of the mugtadi. End quote. Thus, this
included the igtida’ of the one offering a nafl with the one offering fard."” (Al-Durr
al-Mukhtar Ma‘a Radd al-Muhtar, Vol. 02, p. 338-339, Publ. Dar al-Ma‘rifah, Beirut)
It is not valid for the one offering a fard to follow one offering a nafl, nor for the one
offering one type of fard to follow one offering another type of fard. Thus, it is
stated in Tanwir al-Absar Ma ‘a al-Durr al-Mukhtar:
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Translation: It is not valid for the one offering a fard to offer salah with the one
offering a nafl and the one offering one type of fard to offer salah with the one
offering another type of fard, because, according to us, unity in both salah is a
condition. (Tanwir al-Absar Ma‘a Al-Durr al-Mukhtar, Vol. 02, p. 391-392, Publ. Dar
al-Ma‘rifah, Beirut)
It is stated in Bahar-E-Sharr at:
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Translation: It is not valid for one offering a fard to pray behind the one offering a
nafl and for the one offering one type of fard to pray behind the one offering
another type of fard, regardless of whether they differ in name (such as one is
offering Dhuhr and another is offering ‘Asr) or they differ in description, (such as
one is offering today's Dhuhr and the other is offering yesterday's Dhuhr). (Bahar-
e-SharT at, Vol. 01, pt. 03, p. 572, Publ. Maktaba-Tul-Madinah, Karach)
Imam Malik also held this view, as stated in Al-Ma ‘Ginah ‘Ala Madhhab, ‘Uytn al-
Masa'il, and al-TafrT* (cited from the former):
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Translation: If the imam is offering a nafl salah, it is not permissible for one to offer
fard salah behind him.
(Al-Ma‘Gnah ‘Ala Madhhab ‘Alim al-Madinah, Vol. 01, p. 252, Publ. Al-Maktaba al-
Tijariyah, Mecca)
It is stated in ‘Uydn al-Masa'il:
%ﬁiﬁw‘&i&@ubﬁbmﬁﬂiﬂudw
Translation: Imam Malik said: The one who is offering a fard salah should not offer
salah behind the one who is offering a nafl salah. Imam Abu Hanifah also states
this. (‘Uydn al-Masa’il Lil-Qadr ‘Abdil-Wahhab, p. 136, Publ. Dar Ibn Hazm, Beirut)
This is the position of Sufyan al-ThawrT and numerous Tabi‘Ts of Madinah and
Kdfah, as stated in Al-Istidhkar and al-Tamhid Li-lbn ‘Abdul Barr (cited from the
latter):
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Translation: Or if the imam is offering nafl and the mugqtadr is offering a fard. This
issue is subject to juristic difference of opinion. Imam Malik and his companions
mentioned that it is not valid for one to offer a fard salah behind the one offering a
nafl salah, nor can the one offering ‘Asr offer salah behind the one offering Dhuhr.
This is also the position of Imam Abu Hanifah and his companions, al-Thawri, and
majority of the Tabi T of Madinah and Kifah. Their evidence is that the Prophet &
said: "An imam is appointed so he may be followed." Thus, the one who differs
from him in intention has not followed him. He & has also stated: “Do not
contradict the imam."” There is no greater contradiction than the contradiction in
intention, for intention is the pillar of an action. (Al-Tamhid Li-lbn ‘Abdul Barr, Vol.
24, p. 367, Publ. Wizarah ‘Umim Awqaf)
This is also a narration of Imam Ahmad Bin Hanbal 4ds J 40l 4a>), as mentioned
by Imam Yahya Bin Hubayrah 4ds Jls 4l &>, (d. 560 AH) in his book, Ikhtilaf al-
‘A’immah al-"Ulama’:
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Translation: The scholars have differed in the ruling of someone offering a fard
behind someone offering a nafl. Imam Abu Hanifah, Malik, and Ahmad said: It is not
permissible. (Ikhtilaf al-’A’immah al-’Ulama’ Li-Ibn Hubayrah, Vol. 01, p. 143, Publ.
Dar al-Kutub al-llmiyah)
The Hadith of Mu‘adh Bin Jabal s Jus )l o2):
Mu‘adh Bin Jabal as Jl 4l o2, states:
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Translation: He said: Mu‘adh Bin Jabal would offer salah with the Prophet &. Then,
he would return to his people to lead them in salah. (Sahith al-Bukhart, Vol. 01, p.
379, Publ. Dar al-Kamal al-Muttahidah)
Under this hadith, it is stated in Sharh Ma ‘ant al-Asar and Mirqat al-Mafatih (cited
from the later):
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Translation: In this hadrth, it should be noted that an intention is something that
one cannot know unless the person making the intention informs others. Hence, it
is possible that Mu‘adh would offer salah with the Prophet & intending it as a nafl
to learn the sunnah method of offering salah from him, to attain barakah, and to
protect himself from being accused of hypocrisy. Then he would go to his people
and offer fard along with them and attain both excellences. Along with this,
delaying the ‘isha’ salah is preferred according to the asah (most valid) opinion.
Understanding the hadith through this interpretation is better because this
possibility is unanimously agreed upon. (Mirgat al-Mafatih, Vol. 02, p. 690, Publ.
Dar al-Kutub al-‘lImiyah, Beirut, Lebanon)
It is stated in Mir’at Manajih:

ﬁﬁwe,wwf[_é,Lug‘f}q%ﬁ’q(}&wé,;‘Lﬁ,gf;uéﬁ,,m\dﬂjﬁswg,m;ww

_Jaqwuiér“&zd‘)%:affw
Translation: It is clear that Mu‘adh would offer nafl with the Prophet &, then he
would go to his people and lead them in fard salah. This (interpretation) is because
the hadith does not mention that he would offer fard before and then nafl after.
(Mir’at Manajih, Vol. 02, p. 54, Publ. Qadr1 Publishers)
This was Mu‘adh Bin Jabal's 4 Jla 4l = personal practice. When the Prophet &
came to know of this, He prevented him from doing so. It is stated in Musnad
Ahmad, al-Tamhid Li-1bn ‘Abdul Barr, Al-Mu jam al-Kabir Lil-Tabrani (cited from
the former):
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Translation: He said: O Messenger of Allah &, Mu‘adh Bin Jabal comes to us after
we fall asleep, while we work during the day. Then Bilal makes the call to salah, so
we come out for salah, and this is prolonged. So, The Messenger of Allah & said:
"0 Mu‘adh Bin Jabal, do not be the cause of fitnah. Either offer salah with us, or
cause ease for your people.” (Musnad Ahmad Bin Hanbal, Vol. 34, p. 307, Publ.
Mu’assisah al-Risalah, Beirut)
It is stated in Sharh Ibn Battal, ‘Umdah al-Qari, Nukhab al-Afkar, Sharh Ma ‘anr al-
Asar (cited from the former):
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Translation: The Prophet & saying this to Mu‘adh proves that He assumed Mu‘adh
would do only one of the two. Either he would offer salah with Him, or he would
offer salah with his people; he would not do both together. This is understood
through his (£8) saying: Either offer salah with me and do not offer salah with your
people, or make things easier for your people and do not offer salah with me. Thus,
this narration proves that the Prophet # had not previously given Mu‘adh any



instruction regarding this matter. (Sharh Ibn Battal, Vol. 02, p. 339, Publ. Maktabah
al-Rushd)
It is stated in Mir’at al-Manajih:
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Translation: If, in reality, he would offer fard with the Prophet & and offer nafl with
his people, then this action was according to his ijtihad, and the Prophet & was not
informed of this. But when the Prophet # came to know of this, he prohibited him
from doing so. (Mir’at Manajih, Vol. 02, p. 54, Publ. Qadri Publishers)
Even if Mu‘adh Bin Jabal e L 4bl w2 did this with the permission of the Prophet
£, then this was at the time when repeating a fard had not been prohibited. Thus,
Sharh Ma anr al-Asar states:
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Translation: Even if the Prophet & had given him any instruction in this regard (as
stated by those who hold the first view), it is possible that He # instructed him at a
time when the fard would be offered twice, as this was practiced in the early days
of Islam. The Messenger of Allah & then prohibited this... It is possible that the
practice of Mu‘adh occurred before the prohibition; then the prohibition came and
abrogated it. (Sharh Ma‘ant al-Asar, Vol. 01, p. 409, Publ. ‘Alam al-Kutub, Beirut)
It is narrated in Sunan Daraqutnr:
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Translation: Sulaiman, the slave of Maimunah, said: | went to Abdullah Bin ‘Umar
die Jlas bl w2 one day while he was sitting on the ground and the people were
offering ‘Asr salah. | said: "O Abu ‘Abdul Rahman, the people are offering salah.”" He
said, | have already offered salah. | heard the Messenger of Allah & say: A fard
salah shall not be offered twice on the same day.(Sunan Daraqutni, Vol. 02, p. 275,
Publ. Mu’assisah al-Risalah, Beirut)
It is stated in Mir’at al-Manajih:
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Translation: If he was offering fard with the Prophet &5, then he would also offer
fard with his people; this occurred at a time when a fard was offered twice. This
ruling was later abrogated. Thus, Ibn ‘Umar a<s Jl bl 2 states that we were
prohibited from offering the same fard twice. (Mir’at Manajih, Vol. 02, p. 54, Publ.
Qadrt Publishers)
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(Allah Almighty knows best and His Messenger Wujwmé,@ knows best.)
Answered By: Mufti Abu al-Hasan Muhammad Hashim Khan Attari
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