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Question 

What do the noble scholars and jurists of Islamic law say about the following: Can 

a person offering a fard salāh follow an imām who is offering a nafl salāh? I read a 

ḥadīth that Muʿādh bin Jabal ی اللہیعنہیرض   would offer salāh with the Prophet صلى الله عليه وسلم, 

then he would go and lead his people in the same salāh. This seems to prove that a 

fard salāh can be offered behind someone who is offering a nafl salāh. 

Furthermore, I heard someone on social media say that only the Ḥanafīs consider it 

impermissible, whereas all the other Imams, along with others, hold the position 

that it is permissible. Are all these points true? I would like a written answer 

supported with substantial evidence. 

Answer 
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According to the blessed aḥādīth, a person offering a fard salāh cannot offer his 
salāh in congregation behind someone who is offering a nafl salāh. 
The details of this ruling are as follows: It has been mentioned in a ḥadīth that an 
imām is liable for his followers (muqtadīs), meaning that an imām’s salāh contains 
the salāh of his muqtadīs. Based on this, the jurists have established that the salāh 
of the imām and muqtadī must be the same for the congregational salāh to be 
valid. This means that it should be possible for the muqtadī to join the imām in 
salāh with the same intention as the imām, so that the imām’s salāh can contain 
the muqtadī’s salāh. This is only possible if the imām’s salāh is of a higher rank or 
at least equal to the muqtadī’s salāh, because for something to contain another, 
the former must be greater or at least equal to that which it contains. It is a clear 
fact that the rank of a nafl is less than a fard. Therefore, if one offers a fard salāh in 
congregation with someone who is offering a nafl, the imām’s salāh will not 
contain the muqtadī’s salāh because the rank of the imām’s nafl salāh is less than 
the rank of the muqtadī’s fard salāh. In such a case, the salāh of the muqtadī will 
not be valid. 
Another proof of this is that the ḥadīth instructs one to obey the imām, and 
opposing the imām has been prohibited. Moreover, the intention is an important 
pillar of the salāh. Therefore, if one offers a salāh with the intention of fard in 
congregation with someone who is offering a nafl, he is opposing the imām with 
regards to a major pillar by intending a salāh that is greater than the imām’s salāh. 
Hence, in this case, the salāh is invalid because obedience to the imām was not 
observed. 



Furthermore, this is not merely the position of the Ḥanafī school of thought; this is 
also the position of Imām Mālik Bin Anas and numerous Tābiʿīs of Madīnah and 
Kūfah رحمةیاللہیتعالىیعليه. According to one narration, Imām Aḥmad Bin Ḥanbal یرحمةیاللہ
 .also held this view. This will be mentioned in detail below تعالىیعليه
Explanation of Muʿādh Bin Jabal’s ي الله تعالى عنه

  :narration رض 
(1) It is clear from the narration of Muʿādh Bin Jabal یاللہیتعالىیعنه ي

 that he would رض 
offer nafl in congregation with the Prophet صلى الله عليه وسلم so that he could learn the proper 
method of salāh and attain the blessings of praying behind him. Then, he would go 
and lead his people in the fard salāh. In this way, he would earn the reward of 
offering salāh with the Prophet صلى الله عليه وسلم and leading his people in salāh. There is 
consensus that this method is permissible. Therefore, the practice of Muʿādh Bin 
Jabal will be interpreted to be according to this unanimously agreed upon scenario.  
(2) This was the personal practice of Muʿādh Bin Jabal یاللہیتعالىیعنه ي

 and the رض 
Prophet صلى الله عليه وسلم did not say anything regarding this. This is why, when the Prophet صلى الله عليه وسلم 
came to know about this, he prohibited Muʿādh Bin Jabal یاللہیتعالىیعنه ي

 from doing رض 
this. Thus, He said: “O Muʿādh, either offer salāh with us or lead your people in an 
easy salāh.” In other words, only do one of the following: either offer salāh in 
congregation with us and do not lead your people in salāh. If, however, you want to 
lead your people in salāh, then lead them in an easy salāh and do not offer salāh 
with us.  
(3) For argument’s sake, if we accept that Muʿādh Bin Jabal یاللہیتعالىیعنه ي

 did this رض 
because Prophet صلى الله عليه وسلم instructed him, then the answer would be that this was at a 
time when repeating a fard salāh was not prohibited. But later, when repeating a 
fard salāh was prohibited, then this permission was also abrogated. This 
prohibition has been narrated in Sunan Dāraqutnī and other books of ḥadīth. Once 
the Prophet صلى الله عليه وسلم explicitly prohibited this, the action of no individual can serve as 
evidence. 
Proof and Text Excerpts:  
It is narrated in Sunan Abī Dawūd, Sunan al-Tirmidhī, Sunan Ibn Mājah, and other 
books of ḥadīth (cited from the first): 

 ن واغفر للمؤذني  اللهم أرشد الأئمة ․والمؤذن مؤتمن صلی اللہ علیہ وآلہ وسلم: الإمام ضامن   عن أبي هريرة قال: قال رسول اللہ

Translation: It is narrated that Abū Hurairah یاللہیتعالىیعنه ي
 said: The Messenger of رض 

Allāh صلى الله عليه وسلم stated: The imām is responsible and the muʾazzin is entrusted. O Allāh! 
Guide the imams and forgive the muʾazzins. 
(Sunan Abī Dawūd, Vol. 01, p. 389, Publ. Dār al-Risālah al-ʿĀlamiyah) 
ʿAllāmah Maḥmūd Bin Aḥmad Ḥanafī Badruddin ʿAynī رحمةیاللہیتعالىیعليه (d. 855 AH) 
states in the commentary of this ḥadīth:  

يتضمن صلاته صلاة القوم، وعن هذا قالوا: اقتداء المفترض بالمتنفل لايجوز؛ لأن تضمين الشيء فيما هو فوقه يجوز وفيما دونه لا يحوز،  معناه

وإذا كان الإمام مفترضا فصلاته    وهوالمعني من الفرق؛ فإن الفرض يشتمل على أصل الصلاة والصفة والنفل يشتمل على أصل الصلاة

وإذا كان متنفلا فصلاته لا تشتمل على ما تشتمل عليه صلاة المقتدين؛ فلا يصح اقتداؤه به؛ لأنه  تشتمل صلاة المتقدي وزيادة فيصح الاقتداء

بناء القوي على الضعيف؛ فيكون منفردا في حق الوصف. وهذا الحديث أصل لثلاثة من الفروع تستفاد منه؛ الأول: فساد اقتداء المفترض  

 بالمتنفل 



Translation: This means that the imām’s salāh contains the salāh of the people. 
For this reason, the jurists have stated that it is not permissible for someone who is 
offering a fard to pray in congregation with someone who is offering a nafl. This is 
because something can be contained within something of a higher rank, but it 
cannot be contained within something of a lower rank. This is the point of 
difference because the fard salāh consists of the essence of salāh as well as an 
(additional) attribute of salāh (being fard) whereas nafl only consists of the 
essence of salāh. Hence, when the imām is offering a fard salāh, his salāh includes 
the salāh of the muqtādī (who is offering nafl) along with some excess, which is 
why the iqtidāʾ is valid. But when the imām is offering nafl, his salāh is not inclusive 
of what the muqtadīs are offering (i.e., the fard salāh), so following him is not valid. 
This is because, in this case, the stronger is based upon the weaker, and, with 
regard to this (additional) attribute, he will be considered to be alone. This ḥadīth is 
the basis for three rulings that are derived from it. The first ruling is that it is not 
valid for someone who is offering a fard to pray behind someone who is offering a 
nafl. (Sharḥ Sunan Abī Dāwūd Lil-ʿAynī, Vol. 02, p. 368, Publ. Maktabah al-Rushd, 
Riyadh) 
It is stated in Mirʾāt al-Manājīḥ: 

، کی وںی  امام مق ت د  من  م  ی اپ ن   اوز ن ماز  کا ذ مہ ذازہے
ل  اں  کی ی  ن ماز  کے ض  وں کو  ،اس  ی  ن ماز 

ے
ا ت  مق ت د  لیے امام کی ی ہےوئ ،  کی یق  ا ت  ہے ےو سے   ق  امام کے سہ

۔ یمق ت د ےو ہے سج دہ سہ ی۔۔پ  ل والے کے پ 
ض  والے کی چ ھ اس سے معلوم ہےوا کہ ی ف  اپے   ن ماز    ق  ے  ج  ہ
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Translation: The imām is responsible for the muqtadīs’ salāh and his salāh 
consists of their salāh as well. This is why the qirāʾah of the imām is considered 
the qirāʾah of the muqtadī, sajdah al-sahw becomes necessary on the muqtadī due 
to the imām’s mistake… This shows that it is not permissible for someone who is 
offering a fard to pray behind someone who is offering a nafl because a fard is of a 
higher rank than a nafl, and the higher can include the lower but the lower cannot 
include the higher. Similarly, if the muqtadīs’ salāh is different from the imām’s 
salāh, this is not permissible because one salāh cannot include an entirely different 
salāh. In conclusion, this ḥadīth is evidence for many of Imām Aʿzam’s rulings. 

     (Mirʾāt al-Manājīḥ, Vol. 01, p. 401, Publ. Qādrī Publishers) 
It is narrated in Saḥīḥ al-Bukhārī, Saḥīḥ Muslim, Sunan Abī Dāwūd, etc:  

لمن حمده،   عن أنس بن مالك قال وقال: إنما جعل الإمام ليؤتم به، فإذا كبر فكبروا، وإذا ركع فاركعوا، وإذا رفع فارفعوا، وإذا قال: سمع اللہ

 فقولوا: اللهم ربنا ولك الحمد 

Translation: It is narrated that Anas Bin Mālik یاللہیتعالىیعنه ي
 said that the رض 

Messenger of Allāh صلى الله عليه وسلم stated: “An imām is appointed so he may be followed. 
Hence, when he says takbīr, say the takbīr. When he performs rukūʿ, perform rukūʿ. 
When he rises, then rise. When he says لمن حمده  سمع اللہ , say اللهم ربنا ولك الحمد.” (Saḥīḥ al-

Bukhārī, Vol. 03, p. 50, Publ. India) 
Al-Tamhīd Li-Ibn ʿAbdul Barr states:  

قال إنما جعل    صلی اللہ  علیہ وآلہ وسلم  وحجتهم أن رسول اللہ  ۔۔۔فقال مالك وأصحابه لا يجزي أحدا أن يصلي صلاة الفريضة خلف المتنفل 



 ولا اختلاف أشد من اختلاف النيات إذ هي ركن العمل  وقال فلا تختلفوا عليهبه فمن خالفه في نيته فلم يأتم به  الإمام ليؤتم

Translation: Imām Mālik and his companions state that it is not valid for anyone to 
offer a fard salāh behind someone who is offering a nafl salāh… Their evidence is 
that the Prophet صلى الله عليه وسلمی said: “An imām is appointed so he may be followed.” Thus, the 
one who differs from him in intention has not followed him. He صلى الله عليه وسلمی has also stated: 
“Do not contradict the imām.” There is no greater contradiction than the 
contradiction in intention, for intention is the pillar of an action. (Al-Tamhīd Li-Ibn 
ʿAbdul Barr, Vol. 24, p. 367, Publ. Wizārah ʿUmūm Awqāf) 
Mentioning one of the conditions for iqtidāʾ (following the imām), ʿAllāmah 
ʿAlāuddīn Ḥaskafī رحمةیاللہیتعالىیعليه writes:  

 و اتحاد صلاتھما

Translation: There should be unity in their salāh (of the muqtadī and the imām). 
Under this, ʿAllāmah Shāmī رحمةیاللہیتعالىیعليه writes in Radd al-Muḥtār: 

ل قال فی البحر :والاتحاد أن یمکنہ الدخول فی صلاتہ بنیۃ صلاۃ الامام فتکون صلاۃ الامام متضمنۃ لصلاۃ المقتدی اھ فدخل اقتداء المتنف

 بالمفترض

Translation: Unity (in the salāh) means that it should be possible for the muqtadī to 
enter his salāh within the imām’s salāh with the intention of the imām’s salāh, such 
that the imām’s salāh includes the salāh of the muqtadī. End quote. Thus, this 
included the iqtidāʾ of the one offering a nafl with the one offering fard.”ی (Al-Durr 
al-Mukhtār Maʿa Radd al-Muḥtār, Vol. 02, p. 338-339, Publ. Dār al-Maʿrifah, Beirut) 
It is not valid for the one offering a fard to follow one offering a nafl, nor for the one 
offering one type of fard to follow one offering another type of fard. Thus, it is 
stated in Tanwīr al-Absār Maʿa al-Durr al-Mukhtār: 

 )و( لا)مفترض بمتنفل وبمفترض فرضا آخر(لأن اتحاد الصلاتين شرط عندنا 

Translation: It is not valid for the one offering a fard to offer salāh with the one 
offering a nafl and the one offering one type of fard to offer salāh with the one 
offering another type of fard, because, according to us, unity in both salāh is a 
condition. (Tanwīr al-Absār Maʿa Al-Durr al-Mukhtār, Vol. 02, p. 391-392, Publ. Dār 
al-Maʿrifah, Beirut) 
It is stated in Bahār-E-Sharīʿat: 

ن ام کے  ض  ذو  وں کے ق 
واہ ذوی 

یچ ھ ن ہےی  ہےوسکن ی؛ خ  ھی  والے کے پ  ڑ  پ 
ض  ض  والے کی ذوسرے ق  یچ ھ اوز ان ک ق  ھی  والے کے پ  ڑ ل پ 

ض  ن ماز  ی ف  ق 
ڑھت ا ہےو، ذوسرا کل کی۔ ہے پ 

لاً ان ک آج  کی ظ  ڑھت ا ہےو ذوسرا غصر ن ا صق ت  می  ج دُا ہےوں، مت  ہے پ 
لاً ان ک ظ   ہےوں، مت 

Translation: It is not valid for one offering a fard to pray behind the one offering a 
nafl and for the one offering one type of fard to pray behind the one offering 
another type of fard, regardless of whether they differ in name (such as one is 
offering Dhuhr and another is offering ʿAsr) or they differ in description, (such as 
one is offering today’s Dhuhr and the other is offering yesterday’s Dhuhr). (Bahār-
e-Sharīʿat, Vol. 01, pt. 03, p. 572, Publ. Maktaba-Tul-Madīnah, Karachī) 
Imām Mālik also held this view, as stated in Al-Maʿūnah ʿAlā Madhhab, ʿUyūn al-
Masāʾil, and al-Tafrīʿ (cited from the former): 

 لم يجز أن يصلي خلفه مفترض
ا
مام متنفلا

ِ
 فإن كان الإ



Translation: If the imām is offering a nafl salāh, it is not permissible for one to offer 
fard salāh behind him. 
 (Al-Maʿūnah ʿAlā Madhhab ʿĀlim al-Madīnah, Vol. 01, p. 252, Publ. Al-Maktaba al-
Tijāriyah, Mecca) 
It is stated in ʿUyūn al-Masāʾil: 

 : لا يأتم مفترض بمتنفل، وبه قال أبو حنيفة  قال مالك

Translation: Imām Mālik said: The one who is offering a fard salāh should not offer 
salāh behind the one who is offering a nafl salāh. Imām Abū Ḥanīfah also states 
this. (ʿUyūn al-Masāʾil Lil-Qādī ʿAbdil-Wahhāb, p. 136, Publ. Dār Ibn Ḥazm, Beirut) 
This is the position of Sufyān al-Thawrī and numerous Tābiʿīs of Madīnah and 
Kūfah, as stated in Al-Istidhkār and al-Tamhīd Li-Ibn ʿAbdul Barr (cited from the 
latter):  
  أو يكون الإمام في نافلة والمأموم في فريضة وهذا موضع اختلف الفقهاء فيه فقال مالك وأصحابه لا يجزي أحدا أن يصلي صلاة الفريضة خلف

المتنفل ولا يصلي عصرا خلف من صلى ظهرا وهو قول أبي حنيفة وأصحابه والثوري وقول جمهور التابعين بالمدينة والكوفة وحجتهم أن 

قال إنما جعل الإمام ليؤتم به فمن خالفه في نيته فلم يأتم به وقال فلا تختلفوا عليه ولا اختلاف أشد من   صلی اللہ  علیہ وآلہ وسلم رسول الله 

 اختلاف النيات إذ هي ركن العمل

Translation: Or if the imām is offering nafl and the muqtadī is offering a fard. This 
issue is subject to juristic difference of opinion. Imām Mālik and his companions 
mentioned that it is not valid for one to offer a fard salāh behind the one offering a 
nafl salāh, nor can the one offering ʿAsr offer salāh behind the one offering Dhuhr. 
This is also the position of Imām Abū Hanīfah and his companions, al-Thawrī, and 
majority of the Tābiʿī of Madīnah and Kūfah. Their evidence is that the Prophet صلى الله عليه وسلم 
said: “An imām is appointed so he may be followed.” Thus, the one who differs 
from him in intention has not followed him. He صلى الله عليه وسلم has also stated: “Do not 
contradict the imām.” There is no greater contradiction than the contradiction in 
intention, for intention is the pillar of an action. (Al-Tamhīd Li-Ibn ʿAbdul Barr, Vol. 
24, p. 367, Publ. Wizārah ʿUmūm Awqāf) 
This is also a narration of Imām Aḥmad Bin Ḥanbal رحمةیاللہیتعالىیعليه, as mentioned 
by Imām Yaḥyā Bin Hubayrah رحمةیاللہیتعالىیعليه (d. 560 AH) in his book, Ikhtilāf al-
ʾAʾimmah al-ʾUlamāʾ: 

  ثم اختلفوا في اقتداء المفترض بالمتنفل.فقال أبو حنيفة ومالك وأحمد: لا يجوز

Translation: The scholars have differed in the ruling of someone offering a fard 
behind someone offering a nafl. Imām Abū Ḥanīfah, Mālik, and Aḥmad said: It is not 
permissible. (Ikhtilāf al-ʾAʾimmah al-ʾUlamāʾ Li-Ibn Hubayrah, Vol. 01, p. 143, Publ. 
Dār al-Kutub al-ʿIlmiyah) 
The Ḥadīth of Muʿādh Bin Jabal ي الله تعالى عنه

  :رض 
Muʿādh Bin Jabal یاللہیتعالىیعنه ي

  :states رض 

 قال: كان معاذ بن جبل   يصلي مع النبي صلی اللہ علیہ وآلہ وسلم ، ثم يرجع فيؤم قومه

Translation: He said: Muʿādh Bin Jabal would offer salāh with the Prophet صلى الله عليه وسلم. Then, 
he would return to his people to lead them in salāh. (Saḥīḥ al-Bukhārī, Vol. 01, p. 
379, Publ. Dār al-Kamāl al-Muttaḥidah) 
Under this ḥadīth, it is stated in Sharḥ Maʿānī al-Āsār and Mirqāt al-Mafātīḥ (cited 
from the later):  



بنية النفل ليتعلم منه سنة الصلاة   صلی اللہ علیہ وآلہ وسلم وفيه أن النية أمر لا يطلع عليه إلا بإخبار الناوي، فجاز أن معاذا كان يصلي مع النبي 

ويتبارك بها، ويدفع عن نفسه تهمة النفاق، ثم يأتي قومه فيصلي بهم الفرض لحيازة الفضيلتين، مع أن تأخير العشاء أفضل على الأصح،  

 والحمل على هذا أولى؛ لأنه المتفق على جوازه 

Translation: In this ḥadīth, it should be noted that an intention is something that 
one cannot know unless the person making the intention informs others. Hence, it 
is possible that Muʿādh would offer salāh with the Prophet صلى الله عليه وسلم intending it as a nafl 
to learn the sunnah method of offering salāh from him, to attain barakah, and to 
protect himself from being accused of hypocrisy. Then he would go to his people 
and offer fard along with them and attain both excellences. Along with this, 
delaying the ʿishāʾ salāh is preferred according to the asaḥ (most valid) opinion. 
Understanding the ḥadīth through this interpretation is better because this 
possibility is unanimously agreed upon. (Mirqāt al-Mafātīḥ, Vol. 02, p. 690, Publ. 
Dār al-Kutub al-ʿIlmiyah, Beirut, Lebanon) 
It is stated in Mirʾāt Manājīḥ: 

ھ۔ کی ون کہ ا 
ن   

 
ڑھائ  پ 

ض  وم می  آکر ان ہےی  ق 
ھ،ن ھر اپ ن ی ق 

ن  لی ی   ڑھ  ل پ 
ت  معاذ  خض وز  صل اللہ علت ہ وسلم  کےسان ھ ی ف  اہے ن  ہے کہ خصر  کر ظ  س جدپ ث  می  ن  ذ 

ل۔ 
ھ اوز ی عد می  ی ف 

ن  ھی   ڑ  پ 
ض  ن ہ لے ق   ن ہےی  کہ آت  

Translation: It is clear that Muʿādh would offer nafl with the Prophet صلى الله عليه وسلم, then he 
would go to his people and lead them in fard salāh. This (interpretation) is because 
the ḥadīth does not mention that he would offer fard before and then nafl after. 
 (Mirʾāt Manājīḥ, Vol. 02, p. 54, Publ. Qādrī Publishers) 
This was Muʿādh Bin Jabal’s یاللہیتعالىیعنه ي

 صلى الله عليه وسلم personal practice. When the Prophet رض 
came to know of this, He prevented him from doing so. It is stated in Musnad 
Aḥmad, al-Tamhīd Li-Ibn ʿAbdul Barr, Al-Muʿjam al-Kabīr Lil-Tabrānī (cited from 
the former): 

صلی  ، إن معاذ بن جبل يأتينا بعدما ننام، ونكون في أعمالنا بالنهار، فينادي بالصلاة، فنخرج إليه فيطول علينا، فقال رسول اللہفقال: يا رسول اللہ

 اللہ علیہ وآلہ وسلم : يا معاذ بن جبل، لا تكن فتانا، إما أن تصلي معي، وإما أن تخفف على قومك

Translation: He said: O Messenger of Allāh صلى الله عليه وسلمی, Muʿādh Bin Jabal comes to us after 
we fall asleep, while we work during the day. Then Bilāl makes the call to salāh, so 
we come out for salāh, and this is prolonged. So, The Messenger of Allāh صلى الله عليه وسلم said: 
“O Muʿādh Bin Jabal, do not be the cause of fitnah. Either offer salāh with us, or 
cause ease for your people.” (Musnad Aḥmad Bin Ḥanbal, Vol. 34, p. 307, Publ. 
Muʾassisah al-Risālah, Beirut) 
It is stated in Sharḥ Ibn Battāl, ʿUmdah al-Qārī, Nukhab al-Afkār, Sharḥ Maʿānī al-
Āsār (cited from the former): 

يفعل أحد الأمرين: إما الصلاة معه، وإما الصلاة مع قومه، ولم يكن يجمعهما؛ لأنه قال: إما أن   قوله لمعاذ هذا يدل على أنه كان عند رسول اللہ

 تصلى معى، ولا تصلى بقومك، وإما أن تخفف بقومك، أى ولا تصلى معى، فثبت بهذا الأثر أنه لم يكن من الرسول لمعاذ فى ذلك شىء متقدم 

Translation: The Prophet صلى الله عليه وسلمی saying this to Muʿādh proves that He assumed Muʿādh 
would do only one of the two. Either he would offer salāh with Him, or he would 
offer salāh with his people; he would not do both together. This is understood 
through his (صلى الله عليه وسلم) saying: Either offer salāh with me and do not offer salāh with your 
people, or make things easier for your people and do not offer salāh with me. Thus, 
this narration proves that the Prophet صلى الله عليه وسلم had not previously given Muʿādh any 



instruction regarding this matter.ی(Sharḥ Ibn Battāl, Vol. 02, p. 339, Publ. Maktabah 
al-Rushd) 
It is stated in Mirʾāt al-Manājīḥ: 

 
ےی ن  و ن  آت  کا اج  ہےاذی عمل ہے خ س کی خض وز کو اظلاع ن ہےی  ذی گن

ل ی 
وم کے سان ھ ی ف 

ھی  ہےوں اوز اپ ن ی ق  ڑ  ہےی پ 
ض  یچ ھ ق     ھی۔اگر آت  خض وز کے پ 

 
اظلاع ہےوئ

ما ذن ا۔
ع ق 
 اس سے می 

 
خض وز ئ  پ 

Translation: If, in reality, he would offer fard with the Prophet صلى الله عليه وسلم and offer nafl with 
his people, then this action was according to his ijtihad, and the Prophet صلى الله عليه وسلمی was not 
informed of this. But when the Prophet صلى الله عليه وسلم came to know of this, he prohibited him 
from doing so. (Mirʾāt Manājīḥ, Vol. 02, p. 54, Publ. Qādrī Publishers) 
Even if Muʿādh Bin Jabal یاللہیتعالىیعنه ي

 did this with the permission of the Prophet رض 
 ,then this was at the time when repeating a fard had not been prohibited. Thus ,صلى الله عليه وسلم
Sharḥ Maʿānī al-Āsār states:  

عليه   صلى اللہ , كما قال أهل المقالة الأولى لاحتمل أن يكون ذلك كان من رسول اللہعليه وسلم أمر صلى اللہ  ولو كان في ذلك من رسول اللہ

.  ۔۔۔صلى الله عليه وسلم  فإن ذلك قد كان يفعل في أول الإسلام حتى نهى عنه رسول اللہ ،وسلم في وقت ما كانت الفريضة تصلى مرتين

 ثم كان النهي فنسخه  ،الذي ذكرنا يحتمل أن يكون قبل النهي عن ذلكففعل معاذ 

Translation: Even if the Prophet صلى الله عليه وسلم had given him any instruction in this regard (as 
stated by those who hold the first view), it is possible that He صلى الله عليه وسلم instructed him at a 
time when the fard would be offered twice, as this was practiced in the early days 
of Islām. The Messenger of Allāh صلى الله عليه وسلم then prohibited this… It is possible that the 
practice of Muʿādh occurred before the prohibition; then the prohibition came and 
abrogated it. (Sharḥ Maʿānī al-Āsār, Vol. 01, p. 409, Publ. ʿĀlam al-Kutub, Beirut) 
It is narrated in Sunan Dāraqutnī: 
قال: أتيت على ابن عمر ذات يوم وهو جالس بالبلاط والناس في صلاة العصر فقلت: أبا عبد الرحمن الناس في الصلاة؟ قال: إني قد صليت ,  

 إني سمعت رسول الله صلى الله عليه وسلم يقول:  لا تصلى صلاة مكتوبة في يوم مرتين 

Translation: Sulaimān, the slave of Maimūnah, said: I went to Abdullah Bin ʿUmar 
یاللہیتعالىیعنه ي

 one day while he was sitting on the ground and the people were رض 
offering ʿAsr salāh. I said: “O Abū ʿAbdul Raḥmān, the people are offering salāh.” He 
said, I have already offered salāh. I heard the Messenger of Allāh صلى الله عليه وسلم say: A fard 
salāh shall not be offered twice on the same day.(Sunan Dāraqutnī, Vol. 02, p. 275, 
Publ. Muʾassisah al-Risālah, Beirut) 
It is stated in Mirʾāt al-Manājīḥ:  

 کا واق عہ
 
مائ ھ اوز ن  اس ز 

ن  ھی   ڑ  ہےی پ 
ض  وم کی سان ھ ن ھی ق 

و اپ ن ی ق 
ھی  ہےوں ی  ڑ  ہےی پ 

ض  ض    اوز اگر آت  خض وز صل اللہ علت ہ وسلم کے سان ھ ق  ہے خ ت  ان ک ق 
ع ک
ھی  سے می  ڑ  ذون از پ 

ض  ےی  کہ ہےم کو ان ک ق   ہ
 
مائ ت  اپ ن  عمر ق 

ج ہ خصر 
 ہےوگت ا۔خ ت ان 

سوج 
ھ،ی عد می  ن  خکم می 

ن   
 
ڑھے ج ائ  ت ا گت ا ۔ ذو ن از پ 

Translation: If he was offering fard with the Prophet صلى الله عليه وسلم, then he would also offer 
fard with his people; this occurred at a time when a fard was offered twice. This 
ruling was later abrogated. Thus, Ibn ʿUmar یاللہیتعالىیعنه ي

 states that we were رض 
prohibited from offering the same fard twice.ی(Mirʾāt Manājīḥ, Vol. 02, p. 54, Publ. 
Qādrī Publishers) 

  وَّ 
َّ 
ل م صَّ

َّ
عْل
َّ
ہ ا
ُ
سُوْل  وَّ رَّ

َّ 
ل جَّ وَّ

ز َّ مُ عَّ
َّ
عْل
َّ
  یاُللہ ا

 
ال عَّ
َّ
  یاُللہ ت

َّ
ل  یْ عَّ

 
م لہِ  ہِ وَّ ا

َّ 
ل  وَّ سَّ

(Allah Almighty knows best and His Messenger  
َّ 
ل   یصَّ

َّ
ل  یْ اُللہ عَّ

 
م  لهِ  ہِ وَّ ا

َّ 
ل سَّ وَّ  knows best.) 
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